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PREFACE. 


TO write in ſupport of Truth, when oppo· 
| fd with violence, cannot, I apprehend, be 
| Conſidered as unſcaſonable. When men of 
| talents, under the moſt ſpecious pretences of 
cal for the Chriſtian Religion, are conſtantly a 
uniting their moſt ſtrenuous efforts to ſub- 
vert her eſſential principles When a frantic 
Fochuflalm, worthy of a Ranter or a Fifth- 
monarchy- man of the laſt Century, under a 
e of reſining Chriſtianity from corrup- 
tions, would abandon all her peculiar doc- 


| 8 rines, and only retain her moral ſyſtem, 


F.. by theſe means ſhe may form a creed 
A 


* ſuited to the taſte of the Deiſt, the Jew, the 
hometan and the Pagan, and ſtill calls 
this creed Chriſtian— When, i in ſhort, the 
© wh daily pours out ſwarms of pamphlets, 
1 reulated by the moſt active zeal, all tend- 
pau ng g by falſe criticiſin to unſettle the meaning 
. it of wor . to violate every eſtabliſhed rule or 
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iv . 
common ſenſe by the mere dint of roaring— 
in this caſe Difficile eſt ſatyram non ſcribere ; 

© it is hard to write,' for who can reaſon 


down Nonſenſe; but harder to forbear,” 
as our ſilence might be conſtr ved as an aban- 


donment of the Standard of T ruth in the. 
day of war, when all the Weapons in the ar- 
mory of Satan ſeem to be employs agginſt 
her. . 

It may ſeem | improper, that 1 ſhould Shak 
confined my attack chiefly to the publica- 


tions of two brothers of. inferior rank in the 
learned Socinian Fraternity. The reaſon | is, 


Theſe are well known ! in this country ; ; one 


of them is of a very late date, and makes 
the greateſt noiſe at preſent; beſides, they 


comprehend every argument, and all the bur- 
leſque, Socinians have yet publiſhed againſt, 


us. Whether a Prieſtly or a Palmer write, 


we have nothing new—lt is always Another 


of the ſame. - Hence an Anſwer to one is an 1 


Anſwer to all. 
The charge in the introduction to this 
work is founded on Dr Prieſtiy's idea of 
Spirit. 


9 spirit. That he ee Materialiſm is well 
: 4 nown. Spirit, on. that hypotheſis, i is not 
5 Ma ſubſtance diſtin& from matter; but a qua- 
12 of it in a certain ſtate of organization. 
If ſo, it is vain, it is unphiloſophical, to ex- 
dcept even the Great Spirit of the univerſe 
from this general idea. For as we can have 
no conception of powers or operations, but of 
uch as are ſuggeſted to us by our on conſci- 
douſneſs, or by the powers and operations of 
dur own ſpirits, it is evident we conceive no- 
thing of the higheſt ſpirit of all, but as one 
of the fame generic nature with our own, 
"although of an higher order. If quality, 
then, be the character by which ſpirit is diſ- 
_ Wovithed from matter or body, every ſpe- 
_ cies of ſpirit muſt be included in this gene- 
- = ral idea, or in what Logicians call Genus. 
1 If this performance ſhall meet the public 
5 Approbation, or ſhall be judged fit to ſerve 
= purpoſe of eſtabliſhing the minds of men 


1 e honeſt though weak Chriſtian againſt the 
klidious arts of cunning men, who lie in 
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a the faith of the Son of God, and to guard 5 
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#  PREPAICE: 


wait to deceive, the Author piipoſkd to. i 
publiſh his Views on the many other points 
in diſpute between us and the Socinians— */ 
points of the laſt importance to the happineſs | 
of chriſtians for time and eternity. Although 
the Socinian tenets be ſupported by all the 
power, and varniſhed by all the addreſs of 
the great modern Philoſopher, the Author 
hopes to prove, that his religious creed is a 
{yſtem of contradictions, and that he has not 
adopted a ſingle theological idea, that is not 
equally repugnant with Scripture, with ſound 
philoſophy, and with common ſenſe. 
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5 1 - PART I. 
Ot | 
ot % *r Anſwer to a ; Pampblet, entitled, An Ad- 
nd dreſs to the Inhabitants of Cambridge, 4 xe. 
— 1 4. 1 William e, nl 6 H 
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1 HIS is an \ age of Diſcoveries. Iſlands 
Z. | after iſlands have been lately diſcos 
6-1. vered by our navigators; but Dr Prieſtly 
Tal ar his coadjutors have done more they 
have diſcovered a new God and a new Jeſus, 
» hitherto. unknown even in Britain, that 
country ſo long diſtinguiſhed for intellectual 
improvements. They 1 done moore 1tilf 
Wi ” —their-well known philanthropy has diſpo- 
% " ſed them to publiſh theſe Diſcoveries to the 
World, with a view to difpel that groſs 
' darkneſs, which has ſo long enveloped the 
| Nations, and concealed the true object of 
| worlip from their beglouded eyes. Tea, 


1 
to accommodate the lower claſſes, the quin- 
teſcence of large volumes has been extracted, 
and ſold in penny and two- penny pamphlets, 
and even diſtributed gratis among thouſands. 
Religion is of all other concerns the moſt 
important: and as there can be no true re— 
ligion, where the true God is not known, I 


1 \ have examined the ſubject of theſe Diſcove- 
. ries with particular attention, and now pre- 
11 ſume to publiſh the reſult to the world. 


Dr Prieſtly is the Nebuchadnezzar of the 
age. Comparing his new God with the God 
of the Scripture, I find the former as unlike 
the latter, as the golden Image ſet up in the 
plains of Dura was. The God of Dura and the 
God of Birmingham are both Idols; both the 
work of men: only the Babyloniſh God was 
the workmanſhip of men's hands, but the 
other the production of men's brains. 
God is a Spirit. But ſays the Doctor, a ſpi- 


i rit is not a' ſubſtance diſtin from matter, 
il or that can exiſt independent of matter ; it 
„ is merely a quality reſulting from a certain 


organization of matter, on which organiza- 
tion it is ſo abſolutely dependent, that in it 
it © lives and moves and has its being.“ The 
neceſſary conſequence of this doctrine is plain 
Ehe Doctor's God is not the God who 
made the world, but the world made him. 
80 ſoon as the univerſe had got herſelf ſet to 
rights, and all the parts of the vaſt machine 
I ne properly 
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properly organized, ſhe aſtoniſhed feels a 
__Frondrous quality ſtart up, as the neceſſary 
9 teſult of this fabrication; a quality which 

mot through all her frame, and inſtantly 
communicated conſciouſneſs at leaſt to ſome, 
and life and. motion to every wheel of the 
Rupenduous machinery. Here is a God for 
you, Reader! A God, which you nor your 
tathers ever knew. A God, who depends 
für his very exiſtence and the exerciſe of his 


| powers on the preſent organization of the 

| teavens and earth, and confequently if this 

| rganiaation or ſyſtematical arrangement of 

n theſe heavens and earth ſhall periſh, this 

God muſt neceſſarily periſſi with them; as 

- = quality, the reſult of an arrangement, nuuft 

? | Ihavoidably be deſtroyed with that arrange- 

= ment.—Again, if the univerſe ſhall happen 

= td.aflume a new organization or ſtructure of 
Pets, ſo as to form a new heavens and a 

„ new earth, a new God will be the neceſſary 

£ elbſequence ; as ſpirits ſeem to differ accor- 

n Ig to the diverſification of animal or; 

- _Mation. What kind of a God we ſhall chen 

i Me, the day only will declare. | | 
Ce 3 * 4 he God of the Scriptures, 'on the Uher 7 
n md, or the only true God;'is he who made 4 
0 b heaveris and the earth; of whom, and WO 


w 41 rough whom, and to whom are all things. ; | 
e was before all things, and exiſts abſolutely | 

| ns of any or of all his creatures. 
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We muſt conclude, then, that the Dr's God, 
however immenſe in ſtature and magniſicence, 
is not the God of the univerſe, but the mon- 
ſtrous production of a prolific Imagination, 
So true is it ſtill of modern philoſophy 
& The world by wiſdom knew not God.“ 
Such is the deity however, which philo- 
phie pride has ſet up; and all nations are 
commanded to worſhip it, with an air of 
digniſied authority, and in terms very ſimi- 
lar to thoſe, in which Nebuchadnezzar en- 
oined the worſhip of his favourite God. 
hoſoever falls not down and worſhips my 
God, ſays the king, “ Jhall be caſt into the 
burning fiery. furnace.” * Wholoever will 


not fall down before my God, or preſumes 
to worſhip any other, ſays the philoſopher, 


he ſhall be cait into the lake of fire, which 


burns for ever and ever. Did Nebuchad- : 


nezzar, too, ſend forth heralds every where, 
to publiſh his edicts among all people, na- 


tions and tongues ? The Dr has done ſo like- 


wiſe. Heralds upon heralds have appeared, 


with the loudeſt vociterations and unremit- 
ting zeal, to enjoin compliance with the phi- 
lotophic 8058 by all that is dreadful in eter- 


nity. But as many are more eaſily gulled, 


than terrified into obedience; his heralds, | 
like thoſe of Babylon, have ſtudied alſo to 
charm the people, and to ſet them a- dancing 8 
to © the ſound of the cornet, flute; harp, 

dulcimer, 


& culeimer and all kinds of muſic, ſome airy, | 
1 and ſome more ſolemn. Light, {prightly 
A airs are beſt calculated for catching the po- 
poular ear, and hence Piper T. F. Palmer, 
who, whether he ſets the Scripture to mulic 
or any other writing, is ſure to {et it to ſome 
merry jig, without a jarring note of gravity 
or even decency,—has been more ſucceſsful 
in making proſelytes to his maſter's creed, 
than even Brother Frend, who plays on the 
Foros. Lyre with a more ſerious and e 
und. 
. = Propagated by craft, and bertel by un- 
, __ @þating effort, the deluſion has ſpread ; and 
many of the unprincipled, weak and volatile 
people have been induced to embrace a reli- 
Jon, which, alas! will teach them to live 


putants and to die Atheiſts. 
. As the Heralds of this new Religion are 
very clamorous, and bring in ſuch heavy. 
„ PMarges againſt the leading articles of faith, 
5 generally received among Proteſtants, 1 


J. Rfopoſe to ſet before my fellow. chriſtians the 
? ara fallacy and abſurdity, of theſe Gen- 


4 men's arguments, leſt the more ſimple and 
r. Upwary ſhould be roared out of religion and 


q | wy Inſe by big ſwelling words of va- 
iy, or decched by the craftineſs of men who 
in wait to deceive. With this view. I ſhall 


. — — — 


n. Frſt call the reader's attention to a perfor- 
b. Fance, cntitled—An Addreſs to the Inha-: 
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bitants of Cambridge and its neighbourhood, 


e them to turn from the falſe wor⸗ 
tee perſons to the worſhip of the "ff 


one * God; by W. Frend.— A pamphlet, 
which in a few pages contains all the argu- 
ments on his fide of the queſtion, while it 
alſo ſpeaks the words of terns, allways | 
not of truth. 8 n 


- Worthipping falſe gods, or Idotatry, i 


che leading article of accuſation a wer 0, 
and a heavy charge it undoubtedly is—if 
valid, it muſt | incur the higheſt 2 in 
the book of God. But what are theſe falſe 


gods? Not the Heathen idols. forbidden in f 


the decalogue of Moſes ; not the beaſt or this | | 
images reprobated in the Revelation; not 


even Mahomet the falfe prophet. Againſt 


7 


theſe gods this author's zeal is not directed. 
What then, you will ſay? Hear it, Proteſ. 
tant reader, and hear it with aſtoniſſiment— 


God, and the Spirit of God! 22 


pe levelled in juſtice. Worſhip involves in its f 


4 

| 

You worſhip Chriſt the Son of he hying "Y 
'A 

1 


Let us ſee againſt whom this charge: can 


. 


idea love, reverence and obedience: © Chriſt x 


tells us, If we love any perſon or thing on 
earth more than him, we are n/Z«worthy of 
him; and that we are his friends, if We do 
whatſoever the. commands us. Common 
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ſenſe as well as an Apoſtle teaches us. His 
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ſervants ye are wiiow: ye obey.“ In chief F , 
view Þ 


CF 4 

view, I am afraid, Chriſt will be found to 

have few worſhippers among all the nations 
called by his name. One year, during the 

reign of Henry II. of England, vaſt ſums 

| = were offered at the ſhrine o Thomas Becket: 
at Canterbury; ſomething conſiderable at 


| "the ſhrine of Mary, but not a farthing at 
_ Chriſt's ſhrine. Did theſe votaries worſhip 


5 - Qhriſt? Whoever pays greater deference to 
he authority of men, in matters of religion, 
f than to the authority of Chriſt, he is none 
N f his, or worſhips him not in truth. This 
ſe zt once frees millions of chriſtians in name, 
n 


from the above charge. 
is But where lies the crime of paying divine 
ot © honours to the Son of God? Hear the Au- 
t thor: “ You worſhip alas! other gods, for- 


d. getting what is faid in the Scriptures, © Thou 
el. halt not bow down to them nor ſerve 
— them.” * The Scripture here quoted is the 
ns Tecond Commandment of the decalogue ; 
and ere it can ſuit this writer's purpoſe, he 
An "muſt prove That Jeſus Chriſt is a graven 
its ichage which men have made; for ſo the law - 


riſt rtads, Thou ſhalt not make unto thee any 
on graven image or any likeneſs, &c.“ He muſt 
of phove, too, that Chriſt was one of the hea- 


{do Wen gods; for this law is thus explained, 
ion 1 Meut. vi. 14. Ye ſhall not go after other 
His gods, of the gods of the ben which are 
ehis J | /e 6 ro 
iIew 1 1. | P P ape 3. 
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round about you.” —Apain, ks icmlawfit | 

to how to Jeſus Chriſt? Are Nee F 
ly told that it is the divine purpoſe, © That 4 
at the name of Jeſus « every knew ſhould bow, 


of things 1 in heaven. 5 and in earth, e ne | 


the earth; and that every tongue ſhould cbn- 


feſs that Jeſus Chriſt is Lord, to the glory 


of God the father.“ — Moreover; worſhip- 
pon one, and ſerving him as Lord of our 


fai conſcience are ſynonimous terms; 


amb hence.this commandment is tranſlated, 
Du falt! not bow down to them nor 


ebnen them According to this Author, 


then, it is unlawful, yew-a-damnable crime 


torſerve:ehus] Uhriftitheord, or to obey 


e 33 religion. 


e e ey beingi#ia9vor of 1 


Chriſt; rn en eriflie of the 


eee WO de he 


Lotdz ;Chrifth 219d io od . ol. 10 


Now Neadd, is et this n joncl bot! | 


Compientatgr? 1 dare iD, IIIb aG w. 


that nm mam clddwedinwitl) the cn Tuſs! 1 


ofrctafong! ohm ob ſeonte; drreum nisi honeſty! 


coukbeverhaeateaned of furl a:cbrifnent; | 


7\Thefs kitibYnitavians wy:toregues Chrif; 


_ tians[tola Wlemmw indeed.) The Seriptures 


a{fureids,;:5 That we wahrrot/honourithe Fa. 
theraundefs we honolilt:the'8dh pact ho) wet! | 
howodoithe Father <Thibwbagimndt IHN 
Gurbohe Father, but bytbowing the _ to 

L 5881 * | Je us, 
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My . nd; confeſſing that he i is Lord of all 
Ey hearing or obeying him in all' things 
9 phatſdever; he has faid to us.“ — On the 


* Bc own to Jeſus Chriſt, or ſerve him If we 
- Honour him as we honour the Father, we 


* hal never be forgiven, neither in this nor 
+ if. 1 ae coming world, W hat, then, ſhall Chrif 
P" Fans do? Why tell theſe High-Prielſts, 
1 Whether it be right in the fight of God, 
pri 


' d hearken unto you more than unto God, 
10 Wade ye!” 
We are certain there is a day coming, 
4 Ahen even theſe haughty men, who now 
idain to call upon the name of the Lord 


XY J&ſus, ſhall be conſtrained to bow to him. 
* Me muſt all appear before his Judgment ſeat, 


here the ſacred Oracles aſſure us, Every 


the hee ſhall bow to him, and EVETY tongur 
the enfeſs that he is Lord. If this be Idolatry, 


rf Mgitarians and Deiſts muſt be guilty of it, 
ess they can find out ene a aſylum for 
emſelves, neither in heaven, nor e 
r under the earth. 

3 Even Mr Frend himſelf ſcems to admit 
the propriety of addreſſing Chriſt in prayer, 
rl“ * he appears the Grand time. _ 
ure fer to the a * taken from Stephen 
at death calling on the Lord of 
'Þ ry, n * Lord Jeſus receive my ſpi- 
ar 1 he replies, He ſaw Chriſt in an 
ec to 3 B 2 and 
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and ſeeing him, made with great propriety 
this addreſs. If any of you, my brethren, 
ſhould ſee our Saviour in the ſame circum- 
ſtances, ſuch an addreſs would be very pro- 
per.“ Is not this curious enough : Does 
it not ſay, 1ſt, That Jeſus Chriſt is a proper 
object of prayer, or that he is not a falſe god? 
otherwiſe, how could it be proper to make 
ſuch an addreſs to him in any circumſtances 
whatever? 2ndly, That he was a proper ob- 
ject of worſhip, when the Apoſtles ſaw him 
in glory on the holy mount. 3dly, That it 
will be proper for all men to worſhip the 
Saviour at his glorious appearing to judge 
the world. Then we may jultly conſider 
him as © the great God and our Saviour Jeſus 
Chriſt.” | 
dreſs an Er God, as Chriſt is only to be 
addrefled in prayer when we ſee him in 
glory!! 
Now I would aſk Mr end How then 
can we addreſs the Father in prayer, ſince 
he is, not only unſeen, but inviſible? And 
if we muſt worſhip the Father although un- 
ſeen by our eyes of fleſh; why may we not 
worſhip the Son merely becauſe we ſee him 
not in ee Do we not believe that he is 
in glory, and is he not really ſo? Why not 
then addreſs him as ſeeing him by faith, 
ſince faith gives as real a ſubſiſtence to un- 
ſeen things, as the eye does to things ſeen? 
But 
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4thly, That it is improper to ad- 
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Part and tabernacled in it. 
f That his fleſh and blood did lie in the womb, 


Py " 
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But Conſult common ſenfe. 
od lie in the womb of a woman? Could 
God expire on the Croſs? Could God be 
pHuried inthegrave? Shocking ſuppoſitions!ꝰ? 


3 


So they are, Mr Frend ; but they revert on 


Could 


0 vourſelf. The Unitarian or Materialiſt's God 


was hatched into life in the womb of matter, 
and will expire, if not on the Crols, at leaft 


At the ſtake, when Nature, like the Phoenix, 


lets fire to her neſt, and burns herſelf with 
all her crimes about her. But Chriſtians 


fuppoſe no ſuch abſurdities. They have as 
much ſenſe as to know, that there is a diffe- 
vence between the Logos or Word, who was 
in the beginning with God and was God, 


and the fleſh and blood of which he took 
They know, 


pire on the Croſs and lie in a grave, while 


| the who took hold of it, or partook of it, 
#Aarvived. Whether in the - glorious. and 
- anajeſiic © form of God,” or in the humble 


form of a ſervant,” the divine Logos in 


de man © Jeſus Chriſt is-the ſame yeſterday, 
c a and for ever.” Nor do they reckon. 


iflicult to underſtand that expreſſion 
God purchaſed the Church with his own 


Sjood.” Here is only a common figure uf 


ech, by which, what is moſt ſtrictly attri- 


Putable to one, is aſcribed to another, on ac- 


B 3 


5 count 
Oe, Page 6, 


4 
count of their cloſe connection. This, how. 
ever, it ſeems, is too high for the genius of 
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1 an Unitarian. I have won the bell“. : 
* ſays this Schoolboy; and none of his fellows 
141 miſtake E PI ſuppoſition! He- 

Bb reſy! A lie! Nonſenſe! cries a cold, dull 
Vs Unitarian critic—He aſcribes to himſelf what 
1 is due to his cock ! 
Wl But, ſays this Author, © We give Chriſt 

5 all due honour, but we cannot without blaſ- 

f | phemy make him equal to our Maker.” * 

| ji But does not your party allow, That he is 

th: to be the maker of the new world? The 

[| Creator of the new heavens and the new 

In earth? Does this require lefs divine power 

jt than to create the old heavens and earth? 

1 Vea, will he not make all men, when he 

1 Taiſes them from the dead? When he ſhall _ 


change our vile bodies, and faſhion them like 
his own moſt glorious body? Is it eaſier to 
make a body of glory than to make a vile 
body, a body of humiliation ?—Thus you 
not only make him equal to your Maker, 
but your Maker himſelf. This he ſhall be: 
but whether he will make you © a veſſel to 

'honour or diſhonour, the day will declare. 
F know there are of your Dons, who aver, 
that the Reſurrection in the New Teſtament 
only means a reſurrection of morals, not of 
Ll bodies—To ſuch Chriſtians I * nothing 
s | | to 
E Page lo. | F 
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E 1 
to ſay An Apoſtle of Chriſt has en de- 
livered them to Satan, (1 Tim. i. 20. 2 Tim. 
ii. 17, 18.) and all the friends of God and 
man will ſay, Amen. 

But Chriſt ſays “ The naler is greater 
than I.” Yes, W. Frend; but has he not 
ſaid alſo, My father and Lare one?“ This 
your bigotry would not ſuffer you to pro- 
duce. - But you ſay Scripture cannot con- 

tradict itſelf.” Well; but here are two 
' ſeemingly contradictory; ; nor can you re— 
-, concile them. To a man knowing the Scrip- 

* tures there is no contradiction . The 
x Father, as preparing a body for his Son and 

ſending him into the world, 1s greater than 

he: The Son as the divine Logos, who from 
the beginning was God, poſſeſſed of all the 
! powers and perfections of the Father, and 
doing all his works, was one with the Father. 


2 


It is added, That Jeſus ſaid to the man 


5 who called him © Good Maſter--- Why cal- 

leſt thou me good ? There is none good but 
one, that is God.“ Yet the Scripture calls 
Barnabas © a good man; yea, it divides 


7 mankind into two claſſes---** the good and 


the bad, the juſt and the unjuſt.” Why, 
then, does our Lord reprove this man for 
calling him good?---He knew that the man 
| 4 gong conſidered him as a mere man, a teach. 


er at beſt, and perhaps an impoſtor. The 


| epithet in this VIEW. WAS A mere hypocritical 
compliment, 
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[ 14 ] 
compliment, and as ſuch merited a repri- 


mand. But, although human nature, even 
in our Saviour, was not abſolutely and un- 


derivedly good, yet in ſo far as the father 


and he were one, he undoubtedly was good, 
and that infallibly and originally. In him 
dwells all the fullneſs of God, and conſe- 
quently all his goodneſs. But, 

2ndly, It ſeems we worſhip another falſe 
god ſtill! © Your addreſſes to the Holy 
Ghoſt have no foundation in Scripture--- 
They are ſtrictly prohibited by the firſt Com- 
mand---Thou ſha!t have no other gods before me.“ 


Does this Author know what he 1ays! He 


tells us, That as the ſpirit of a man is in a 


man, ſo the ſpirit of God is in God, and ſo 


not diſtinct from him. If ſo, Is the ſpirit of 
God, then, a falſe god? Or is it poſſible 
that God can have forbidden us to worſhip 


his ſpirit ? When we venerate a man, do we 


pay no regard to the ſpirit that is in him? 
Is this worſhipping another man? 


Nor can reaſon ſee any impropriety in 2 


ſeparate addreſs to the Spirit either of God 


or man. The ſpirit of a man is frequently 


ſpoken of, as in ſome reſpect diſtin& from 
a man. Thus David in the Pſalms often call 


on his ſoul to bleſs the Lord Bleſs the 


Lord, O my ſoul.” Jacob ſays, O my ſoul, 
come not thou into their ſecrets!“ Is. this an 


GANGS another man; No, Neither does 
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1 * any rational chriſtian, in addrefling the ſpi- 
| 1 25 of God, conſider this ſpirit as another or 
Ra ſeparate: God. Vet when he reads ſuch 
_BZexpreſlions as theſe By his ſpirit he gar- 

niſhed the heavens—1 will ſend you another 
cComforter the ſpirit of truth—When He is 
come, he ſhall lead you into all truth.“ 


What can he conclude, but that as this ſpi- 
vit has a peculiar agency aſſigned to him, a 


Particular addreſs founded on, and referring 
d that agency, is not unſcriptural. Parti- 


Fularhy when he finds Jehovah himſelf em 
Joining an addreſs of that very kind, when 
He commanded Ezekiel to prophecy over 
the dry bones, ſaying, Come from the 
pur winds, G breath, and breathe upon 


5 F eſe ſlain, that they may live.” Now that 
= his breath is the ſpirit of God, is clear from 
the context, Ez. xxxvil. 9, 13, 15. e 


a know that I am Jehovah, when I haye 


"opened. your graves, O my people, and 


ught you up out of your graves, and 


| Fal put my /pirit in Jou and ye ſhall ire.“ 


Was this a breach of the firſt command- 


Went? you dare not fay it. Why, then, 


b] ame the chriſtian for a ſimilar addreſs? 


By this, however, I do not pretend to 
ppologize for a variety of expreſſions in the 


ngliſh book of common prayer. Many of 


them are calculated to miſlead the weak 
1 hriſtian into the idea of three Gods, as di- 


ſtinct 
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ſtinct from each other as three men are. 


Such expreſſions are highly culpable, unex- 
emplified in ſcripture, —culled, only from 


the Athanaſian creed; that ſyſtem of meta- 


phyſics, dreſſed up in words which man's 
wiſdom teacheth. vet the Unitarian creed 
is much more diſtant from the truth. A 
divinity exiſting in abſolute unity is an idea 
equally unfounded in revelation, in fact and 


in obſervation. Such a deity the eye never 


faw;nor'the ear heard of. Revelation ſpeaks 


to man: it conveys ideas of unſeen things 
in words originally | deſcriptive of things 
ſeen. - And does true philoſophy know any 


Other principle of reaſoning ? . 


What can we reaſon, but from what we 


e And when did even Dr Prieſtly ſee 
a being exiſting in abſolute unity? or has he 
been in heaven, and found out the ee 
ty'to perfection?“ 


:2dly, We are blamed 4 FI worſhip ping the by 
Trinity. Trinity, ſays Mr Frend, © is a Latin 


word.”* Well, but God is a Saxon word ; 


and who made the Saxon tongue more di- 


vine than the Latin — But it “ is not found 
in the ſcriptures.” Very true, let the word 
therefore be omitted Let us no more ſay 

O ever bleſſed Trinity,” becauſe this is 
not ſcripture phraſeology. Yet we muſt re- 
gard three in prayer An Apoſtle has taught 
us to pray, That © the grace of our Lord 
51175 Jeſus 
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E 
]eſus Chriſt, the love of tlie F2 Facher, and che 
MM nien of the Holy Spirit may be with: 
by us all.“ Whatever bleſſings Paul wiſhes to 
deſcend on the Churches, he prays that they 
may be granted by God the Father and. 2 
Lord Jeſus Chriſt. Vea, he tells us, © through 
Chrift we have acceſs by one Spirit unto/t 
Father.” I all things be of the Father, all 
things are by the Son, and our communion 
or en. oyment of all things! 18 in or through 
be Holy Spirit. 
But, we are told, Chriſt Pil to the Fa- 
er only, and ſo did his diſciples.—And to 
Whom ſhould he have prayed? On earth he 
ated as man, as the meſſenger of the Father, 
amd all his buſineſs was to do the Will of the 
\Father.—The Apoſtles and firſt Chriſtians 
| generally addreſs the Father: but it is 


eo Arch. Eo brain 
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Ic jets evident, That Paul makes his calling 
e on the name of Yeſus Chriſt our Lord, the di | 
* tinguiſhing characteriſtic of Chriſtians, 1 Cor. 
. 2. * To all that in every place call upon 
2 4 he name F Jeſus Chriſt,” &c. Again, 
a 4 Rom. x. 13. Whoſoever ſhall call upon 
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439 . name of the Lord, ſhall be ſaved.” Of 
_ we have ſeveral inſtances i in Paul's Epiſ. 
4 ties, as 2 Tim. i. 16. The Lord give mer- 
to the houſe of Oneſiphorus, &c. What 


1 5 en, ſhall become of the proud, the Luci- 
q Frian Unitarian, who diſdains to bow to Je- 
vs er to call upon his Name? Can ſuch a 
= character 


character dete rve the name e chriſtian? Paul MI 
knew no ſuch chriſtians. 4 


Again we are cold“ Their doxologies, bd. 


as they are called, or forms of giving praiſe 
and glory to God, point out equally the ſame 
object of worſhip, the God of our Lord Je- 
ſus Chriſt.” Would your bigotry ſuffer you 
to underſtand the plaineſt hn vage in ſcrip- 
ture, you would ſee your 2 Rev. i. 
5. * Unto him that loved us, and waſhed 
us from our ſins in his own blood, &c.“ 
c. v. 13. Bleſling, honour and glory, and 
power, be unto him that ſitteth on the 
throne, and unto the Lamb, for ever and 
ever, c. vii. 10, Salvation to our God 


who ſitteth on the throne, and unto the | 


Lamb.” f. Pet. iv. 11. © Jeſus Chriſt, to 
whom be praiſe and dominion for ever and bt 
ever.“ -I add, The Benedictions of the Apoſtles 
are ſometimes in the name of Father, Son 
and Spirit, (2 Cor. xiii. 14. Rev. i. 3, 4, 5.) 
but more frequently in the name of Chriſt 
alone. Certainly, too, the four living crea- 
tures, and the four and twenty elders 
viewed the Lamb as an object of worſhip, 
when they © fell down before the Lamb and 
ſung a new ſong” to him. Rev. v. 6. 9. 10. 
And to add no more on ſo clear a point, 
“Singing hymns to Chriſt as to God” was 
the badge whereby Chriſtians were known 
among the heathen, in the days of Pliny. 
Upon 
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4 Upon the whole, the Socinian zeal againſt 
4 zdolatry ſeems to be exceedingly partial and 
7 Eprepoſterous. All its ſhafts are directed a- 
ainſt paying divine honours to the Son and 
pirit of the living God, while it treats eve- 
ty ſpecies of real Idolatry with very much 
Tenity. There is a reaſon for this. No claſs 
"of mankind is more chargeable with Idola- 
| try, in its vileſt and moſt criminal form, 
than theſe diſciples of Dr Prieſtly, the mo- 
dlern Socinus. Whatever the Dr pleaſes to 
Qictate 1 in religion, becomes a law to his dif- 
* _@ples, is received by them with the moſt 
 Idplicit ſubmiſſion, and propagated with the 
moſt ardent, yea frantic enthuſiaſm. - This 
is only changing Popes the man of Rome, 
” for the man of Birmingham. Still it is 
& wondering after the beaſt;“ as it would 
He eaſy to prove, that the religious ſyſtem 
f the one has as little to do with common 
be true philoſophy or chrisne as the 
ſyſtem of the other. _ 
4 Moreover, Paul tells us, That e 
toulſncis,” or the love of a preſent world, 
is Idolatry 35 and ſpeaks of men whoſe 
1 god i is their belly.“ Here are two idols, the 
WW orld and the Belly; and two kinds of 
Polatry, Senſuality — 8 We [minding carthly 


- 4 ings.” Theſe idols are the objects of moit 
x | 1 neral adoration; and this de the moſt 


able: yet againſt ſuch things there is 
C no 
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no Unitarian law, or at leaſt very little zeal, 
The reaſon is obvious—Such a law would 
condemn themſelves. Provided he vehe. 


mently oppoſe the divinity of the Son of God, 0 


a man will be eſteemed a worthy diſciple of 
that faith, although he ſhould conſtantly 


worſhip at the ſhrine of luxury, covetouſ. 


neſs, pride and ambition. 
Thus I have examined Mr Frend's: Wri- 


tings with attention: and this. only have! 


found in them, That a man may be very 
zealous and very ignorant; that bigotry may 
diſgrace an Univerfity-Education; and a man 


may be ignorant of the true character of 


en even in gy, IN 


PART IL 


Remarks On T. T. Palmer's late Publication, 


entitled, An Attempt to refute a Sermon 
by H. D. Inglis, on the Godhead of Jeſu 
Chriſt, and to reſtore the long loſt Truti | 
of the firſt Commandment. 


SEVENTEEN: hundred years ago ſom 


har 


8.1. n 
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; 
people compaſſed ſea and land to gain proſꝰ 
lytes to what, they called, the true religion; 
nor is this ardour abated in the leaſt at thi 
preſent moment. Germany and Brita 5 


A have been long famous for producing Refor- 
e. mers. In the 16th century many were jult- 
1 y famed, in theſe countries, for their zeal 
of in the Reformation from Popery : and now 
1 Babrdt, Steinbart, &c. in Germany, and 
x, 1 Prieſtly with his coadjutors i in England, are 
„0 lefs zealous in promoting a Reformation 
71 From: Proteſtantiſm ; ; being fully perſuaded that 
: 1 = — — Religion was intended 
Por nothing elſe but to be mended. 
) of late, too, we Scots have got a viſit 
12) Mom a diſciple of this new religion; and, 
7 Wiy the truth, he is not a whit behind its 
01 Uiefeſt apoſtles, ſo far as zeal can go. He 
wants one thing, however; Satan has not 
yet 1 ht him to © transform himſelf into 
angel of light.” A ſtar no doubt he is 
e 0 a ſtars,” ſays a witty author, on- 
ray out darkneſs ;”” and this unluckily is 
t a too juſt deſcription of our Reformer: 
ation, Add to this, In his deſcent from heaven, he 
mon ms to have touched the moon in his courſe, 
Jeſo which accident he has received ſo much 
rum the Lunar inſpiration, as juſtly intitles his 
Mtings to the epithet Luna-tarian, rathet 
thin Unitarian. 
ſom le has done one thing, howbeit, dener 
proſe Pouch. In his title- page prefixed to his 
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gion; * te publication, againſt a Sermon by H: D. 


at- this 


A Ir © on the divinity of Chriſt, he boaſts of 
Zritau 1 bo 0 to us © the long loſt truth of the 
hal 1 I 1 C 2 firſt 


Fx 2 
7, 
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firſt Commandment.” Where he has diſco- 
vered this Jewel, he has not told us. One 
of the ancients ſaid © Truth lies at the bot. 
tom of a well; and perhaps this diver found 
it, when he was plunged in the water. 

The truth is, It is eaſy to ſind what is not 
loſt. How T. F. Palmer can ſay That this 
truth has been loſt, ſeems more than ſtrange; 
while he himſelf acknowledges, that his bre- 
thren the Jews and Mahometans have retain- 
ed it, even in Unitarian purity, — the Jews, 
ſince the ſecond, the Mahometans ſince the 
ſixth century of Chriſtianity. This very 
command, too, is in the Chriſtian Scriptures; 
yea, even in the creed of every Chriſtian Sect. 


'The Papiits, indeed, have held this truth in 


impurity and unrighteouſneſs, worſhipping 


they have held it. T hough the ſecond com- 


75 
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the creature more than the Creator; yet ſtill 


_- 


mandment has no place in their creed, the 9 


firſt has {till that honour. 


If it be faid, It has been loſt in practice. 


This may be true with reſpect to too many 
Chriſtians: but why this zeal againſt a breach 


of the two firſt Commandments, while the 
other eight are ſtill more loſt, or disregard- 


ed in practice? Is not the obſervation of the 


whole enjoined. by the ſame authority; ? And 
is not profane ſwearing, yea perjury, too 
common? Yet the Unitarians ſeem to think, 
if abe being of one God be admitted, blaſ. i” 
pheming ; 
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other © loſt Cemmandments.” 

may be expected to recommend attention to 

the ſeventh Commandment, as this law en- 

__——— as well as the firſt. . Ido- 
atr 


WEE 


pheming his name is but a {mall matter. 
Are not Sabbath. breaking, diſreſpect to 


* 
# 
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"parental authority, murder, laſciviouſneſs, 
| Nett, {lander, covetouſneſs—all too general? 
Why no zcal againſt theſe vices ?: A zeal fo 
Partial betrays the ſpirit of party, but not of 
2a chriſtan. 


When this author. publiſhes 
he will attempt to reſtore. ſome 
At leaſt he 


again, I hope 


ry and adultery are nearly allied. He who 
faid to us all © Thou ſhalt worſhip: the Lord 
thy God, and him only ſhalt thou ſerve,” 
has alſo ſaid to the men, and chiefly to biſhops, 
Let every man have his own wife ;*? and to 


%. the woman, Let every wife hive her own 
_ Kuſband,” and him nh thall ſhe ferve. 
Unitarian wives will be univerſally acceptable. 


2280 much for the title-page—Bur in the 
preface he makes a diſcovery, of a truth 


Maly Unitarian ;—a truth—it it may be ſo. 
"alicd,—that has been fo © long loſt,” that, 
re the world began, it has never entered 

into the heart of man or angel to conceive; 


d what is it, pray? Why, he has diſcovers 


& the © two Witneſles,” mentioned with 


i much honour in the ith of the Revela- 
Fon. This myſtery, which has been long 
ge object of much inveſtigation, and the 


true 


1 
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true ſenſe of which has not been hitherto 
indifputably aſcertained, is now laid fully 
open, and that by bold aſſertion 1 with. * 
out even the pretence of ren What can 
be myſterious to an Unitarian, who even 
knows perfectly how God exiſts ?—A blind 
mare ſees no difficulties in her way. 

But who are theſe two witnefles ? Why, 
Reader, let the author reveal the ſecret 
„We Unitarian Chriftians, as alſo Jehovah's 
ancient and modern Witneſſes, the Jews, have 
long been giving our teſtimony in ſackcloth; 
we both have long ſufſered all that intole. 
rant eſtabliſiments could inflict ; but times 
are now faſt altering, and we already, to uſe 
the language of the prophecy, ſtand upon 
our feet.“ Such are the two Witneſles—— 


ſuch their ſufferings, and ſuch their triumphs!” 
They ſtand on their fect ; but the prophecy. 


adds (v. 12.) © And they aſcended up to 
Heaven 1n a cloud, and their enemies beheld 
them.” When the Unitarians and Jews ex. 
pe& the fulfilment of this part of the pro- 
phecy, we are not told ; but they may be 


aſſured that as ſoon as their enemies behold 


them aſcending, they will become ſo far 


friends, as to wiſh them all a good journey, 


lam afraid this prediction has never yet 
been verified in fact, unleſs ſome of theſe ; 
Witneſſes have gone up in a baloon, which, 
by the bye, ſeems to be the only vehicle, in as 


uhich ſome of them have any chance of aſ- 

; 1 cending to heaven; at leaſt while they con- 
h. tinue enemies to the goſpel. 

Several parties, in this very age, have ap- 

peared, claiming an excluſive right to the 

nd character of the Lord's Witneſſes, whoſe pre- 

tenſions are not generally allowed to be va- 


1y, lid. Let us now examine the claim of theſe 
— two new pretenders, that we may ſee whe- 
h's ther its validity can be ſubſtantiated by evi- 
ave. dence. And as the Unitarians conſider rea- 
th; Fon as the teſt of truth, and aver That what 
ole. Treaſon cannot comprehend mult be falſe, we 
mes alt try their pretenſions by this ſtandard. 
uſe Every witneſs muſt have a teſtimony. 


pon The two witneſſes in the Revelation are ſaid 
— "= overcome “ by the blood of the Lamb, 
© and by the word of their teſtimony to keep 
ey the commandments of God, and to have the 
d to teſtimony of Jeſus Chriſt” This is called 
held the record or teſtimony of God “ that God 
ex. bath given to us eternal life, and this life is in 
pro- he Son. He that hath the Son hath life; 
y be ® and he that hath not the Son of God hath 
Hot life.” Now is this the teſtimony of the 
far eus either ancient or modern? The anci- 


mel. ent Jews crucified the Son of God, becauſe 

r yet Be claimed this character, and the modern 
choſe "allow the deeds of their fathers. Both call 
hich, od a har to his face; for ſays John, “ He 
e, in hat believeth not God, hath made him a 
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har, becauſe he believeth not the record that 
God gave of his Son.“ 1 Ep. v. 10. Thus 
inſtead of bearing witneſs to the teſtimony 
of the © one true God,” they directly call 
him a lar: and ſo far are they from keep- 
ing the commands of God, that they treat 
with contempt his chief commandment—— 
That men * ſhould believe on the name of 
his Son Jeſus Chriſt”.--the command given 
by Moſes Him ſhall ye hear in all things, 
whatſoever he ſhall ſay to you.” The teſ- 
timony, then, of theſe Jews is, That God 
is a har, when he ſays that Jeſus of Naza- 
reth is his own Son, his only begotten Son, 
in whom alone we have lite : and the world 
is truly obliged to Mr Palmer for telling us 
{o honeſtly, That the Unitarians agree in 
teſtimony with theſe Jews. But how wit- 
neſſes againſt God can be called the Lord's 
witneſſes, or witneſſes for God, is a myſte- 
ry ſo far above, yea ſo contrary to reaſon, 
that even a Swedenberg would not venture 
to impoſe it on the credulity of mankind, 
Only an Unitarian faith can fwallow it. 

It is true, indced, the teſtimony of theſe 
witneſſes, like that of their brethren (Mark 
xiv. 56, 58, 59.) does not in every reſpect 
agree together.” The Unitarians ſay 
Jeſus of Nazareth was © 2 man approved of 
God! The Jews, that he was hated of 
God and an impoſtor. Yet they agree * 

: | | the 
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the main; as both deny that he was the 
proper, the only-begotten Son of God; or 
that he was a Son of God in any other re- 
pet than any other Jew was. The Jews 


Ar ucified Jeſus, becauſe he called God his 


Father, thereby making himſelf © equal with 


God.” This they called Web den. The 


Unitarians ſay Amen; and call all who ad- 


here to this teſtimony of Jeſus concerning 
_ Himſelf blaſphemers and idolaters. 


Brethren as theſe witneſles are, however, 
ey cannot be induced “ to dwell in unity.“ 
The Jews, who are honeſt and uniform in 
their teſtimony, abhor every idea of aſſocia- 


tion with our Unitarians, whom they charge 
With the moſt vile diſſimulation, hypocriſy 


inconſiſtency like Judas their anceſtor, 
betraying the Son of Man with a kiſs. Who- 


er wiſhes for a full proof of this fact, may 


read Dawid Levi's Letters to Dr Prieſtly ; 73: 
Which he will find a Jew, a profeſſed unbe- 


ever in Chriſt, underſtanding; the teſtimo- 


ny of Chriſt, Better than our divine of ma- 
titles, and treating the idea of a coaleſ- 


nce with the Dr with the utmoſt contempt 


and indignation. 


. 


a8The principal objections of the Jews againſt 


Saviour were He being a man only, as 


| u Ey ſuppoſed, made himſeif God; and his 
4 # poſtles preached the remiſſion of fins thro? 


blood, as the ſole atonement for ſin. 
No] 


L 28 5 

Now it deſerves notice, that theſe two lead- 
ing articles of the chriſtian faith are equally 
odious to the Unitarians. Conſcious that 
on theſe two pillars the whole fabric of chri- 
ſtianity depends, the Unitarian chief, blind 
like Sampſon, and ſtrong in the energy of 
deceit, has exerted every effort to pull them 
down. Inconſiderate man! he does not ſee 
that he himſelf muſt periſh in the ruins. 
So juſtly does Mr Palmer fay—* We Uni. 
tarian chriſtians and our brethren the Jews.” 
Their principles are the ſame; and 1 add, 

They are brethren in puniſhment. The 
Jews are blinded— the veil is upon their 


heart in reading the Old Teſtament.” In 


reading both teſtaments, this is the caſe of 
the Unitarians. Both fay they ſee ; but the 


kght that is in them is She kat, Hence the 


cleareſt light of reaſon and argument can 


have no effe& on minds, bewildered in their 


own reaſonings, and having their fooliſh 
hearts darkened. The Jews as a people, ne- 
ver were made converts to-a religion by rea- 
foning. © Secing is believing,” has been 
their ruling maxim. God has ſhut them 
up in unbehief, that they through our mer- 


ey may obtain mercy : but the veil will ne- 


ver be taken off their hearts, till their eyes 0 
are turned to the Lord appearing in the 9 


clouds of heaven. When they look upon 
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from jacob. Shew us the i 

ven,” ſaid the Jews to Jeſus, “ and we ſhall 

believe in thee:“ and as ſoon as this ſign is 
diſplayed, they will keep their word. 


L 9 1 
- mourn for him. Had Dr Prieſtly 


1 hought on this, his Letters to David Levi 
would never have been written — They lite- 
rally contain the fooliſhneſs of preaching, as 

I dare fay not a ſingle Jew will become a 
N proſely te to his reaſoning. 
Chriſtie of Montroſe, too, adverted to this, 
it would have ſaved: him many a ſolemn, 


Had William 


dull remark, made towards the end of his 
Diſcourſes on the divine unity. Is it poſit. 


ble that a rational being can believe, That 


ehriſtians, giving up with the doctrine of 
the Divinity of Jeſus would conciliate the 


affections of the Jews to chriſtianity? Whe- 


ther you call him God or man, the Jews 
never will believe in him, while they conſi- 


der him as an impoſtor and a deceiver of 


the people: nor will they ever abandon this 


Alea by all the reaſoning of the world, whe- 


ther Unitarian or Trinitarian. In darkneſs 


ey will walk. on, till“ the Redeemer ſhall 


come to Zion to turn away ungodlineſs 
from hea- 


But, ſays Mr Palmer, the bond of union 


_ between us and the Jews conſiſts only in be- 
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in, and worſhipping the one true 


Ng . * 2 Father of us all. Let us, then, 
what God the unbelieving Jews worſhip. 


ped 


„ 
ped in our Lord's time; that we may know 
who is this God, whom the modern Jews 
and our Unitarians. adore. Our Saviour 
determines this point in his reaſonings with 
the Jews, John, viii. 38 —5 5. I ſpeak 
that which I have ſeen with my Father: 
and ye do that which ye have ſeen with 
your Father. They ſaid, We have one Fa- 
ther even God. jeſus anſwered, If God 


were your Father, ye would love me—— 


Ye are of your Father the Devil---ye ſay of 
my Father that he 1s your God; yet you 
have not known him, and ſo are hars.* What 
God, then, do the Jews worſhip ? We have 
Chriſt's authority to ſay---Not the Father of 
our Lord Jeſus Chriſt, for they are liars 
when they ſay ſo, as they have not known, 
7, e, believed in, loved or obeyed him. So 
far as they knew him, they hated him 
* Ye have hated both me and my Father,“ 
and ſo could not worſhip him. By the ſame 
authority we can fſay---The Devil is their 
Father, whoſe works they do: and it our 


Unitarians boaſt of a connexion with them 


in this reſpect, no chriſtian will envy them 
of this honour. 5 | 
Asgain, If the divine unity be the point of 
_ teſtimony in which Mr Palmer's two Wit- 
neſſes agree, why had he not the honeſty to 
tell us, That there are other two Witneſles, 
who agree exactly in the ſame point: 1 

5 there 
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there is but one God is the chief article in 
the creed of Deiſts and Mahometans, no leſs 
than in that of the Jews and Unitarians. 
Thus we have got four witneſles ; and it muſt 
be confeſſed they are ſprung from one Fa- 
ther, whom they believe in firmly, and wor- 


ſhip devoutly. Let us now compare their 


eres together, that we may ſec wherein 


they agree. 


The Few ſays—There is one God, and 


Moſes 1s his prophet. 


The Mahometan—There is one God, and 
Mahomet is his prophet. 

The Unitarian—There is one God, and 
Jeſus 1s his prophet. 


The Dei/? There is one God, and 


Nature is his prophet. 


In the firſt point, There is one God, all 
agree: in the ſecond all differ. Yet it muſt 
be obſerved, that the diflerence between two 
of them is very trifling. The Jew and the 
Deiſt, indeed, will not allow that Jeſus Chriſt 
was a prophet of God in any reſpect ; but 
the diſciple of Mahomet admits that Jeſus 


was not only divinely inſpired, but that he 


was endued with a larger meaſure of the 


holy Spirit, than any preceding prophet, and 


that all that is written in the Scriptures con- 
cerning him is true. Thus far. the Maho- 
metan agrees with the Unitarian ; and it 


would be eaſy to prove, that the former has 


A More 


1 


a more perfect faith in the character of Jeſus 
Chriſt, than the latter. It is true, the Ma- 
hometan conſiders Mahomet as the laſt and 
3 of the prophets, ſo whatever Jeſus 
has ſaid, it muſt not be explained ſo as to 
contradict Mahomet, as he has declared the 
whole counſel of God to man. Herein, 
however, he is only more honeſt than our 
Unitarian, who ſays Jeſus is the prophet, and 
yet will not receive any part of his teſtimo- 
ny, but in the ſenſe Prieſtly is pleaſed to put 
upon it—a ſenſe the moſt unnatural, forced 
and abſurd, that ever has been put on any 
writings in the world. The real creed of the 
Unitarian, then, is— There 1s one God, and 
Prieſtly is his prophet ; and it is a matter of 
moonſhine to a Chriſtian, whether Prieſtly 
or Mahomet be exalted to that honour. 
Both have equally “ ſtood in the counſel of 
God.” The Mahometan, then, is the full 
brother of the Unitarian, as he admits that 
Teſus was a prophet of God, which neither 
the Jew nor the Deiſt will allow. 

But Mr Palmer quotes a paflage in Ifaiah, 
where the Jews are called God's Witneſles, 
« Ye are my Witneſles,” faith Jehovah, 
that I am God. Sometimes, indeed, 
the ancient Jews gave a direct teſtimony to 
this truth; but did they not often turn aſide 
to worſhip other Gods? And aiter Chriſt 
came, we are aſſured that none of them are 

God's 
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God's Witneſſes, ſave the diſciples who be- 
lieved in Chriſt. Of theſe he ſays, © Ye 
ſhall bear witneſs.” Jaatv. 27. © Ye ſhall 
be Witneſſes unto me—unto the uttermoſt 
part of the earth.” Acts i. 8. Theſe were 
true Witneſſes for God, as they“ ſet to their 


ſeal, that God is true. But how the mo- 


dern Jews, who receive not the teſtimony 
of God concerning his Son, can be called his 
Witneſſes, while they ſet to their ſeal, T hat 
God is a liar, only an Unitarian genius can 
poſſibly underſtand. 

There is one reſpect, indeed, in which the 
Jews and Unitarians are Witneſſes of the 


truth of God in the Scriptures. It was fore- 
told by the Prophets, That when the Meſſiah 


ſhould come to his own land, his own peo- 
ple would not receive him, but crucify him 
as an Impoſtor; for which cauſe God would 
ſcatter them over all the earth, and make 
them a hiſſing and a reproach among all peo- 
ple. Of this truth they are witneſſes. In 
like manner, the Apoſtles have foretold, 
That in the laſt days teachers would come 
proud, knowing nothing, but roving a- 
bout queſtions and ſtrifes of words—reliſting 
the truth—ot no judgment concerning the 
faith—yea denying the Lord that bought 
them,” or that the Lord bought them with 
his blood: and charity herſelf muſt allow, that 
this is the exact character of the e 
9 5 80 
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So much for the preface If the Reader 
pleaſes to look into the work itſelf, he will 
find ſome truths ff, j* greater than theſe he 
will ſee, That one by prejudice may be“ ſo 
blind to perception, ſo deaf to reaſon, ſo 
lame in intellect as not to ſee*? the plaineſt, 
the moſt obvious truths in the Scriptures— 
That Solomon's fool is {till alwve, who while 
he is by the way, his wiſdom fails him, and 
he tells to every one that he is a fool—the 
beginning of whoſe words is fooliſg neſs, and 
the end of his talk miſchievous madneſs. In 
mort, he will ſind comments on Scripture, 
to void of reaſon, ſo oppoſite to common 
ſenſe, and yet ſo bold in aflertion, that he 
muſt apply to them the motto of Solomon 
“Vanity of Vanities, all is vanity.” | 
Ihis author firſt undertakes to prove, 
what no man in the uſe of his reaſon, ever 
will attempt to prove, -- That no name, pro- 
perty or work, whereby the true God is dil- 
tinguiſhed from his creatures, 1s any where 
in Scripture applied to Jeſus Chriſt. It is 
true, the Word or Son of God is only called 
Jeſus Chriſt, with reſpect to that body of 
fleſh or human nature, in which he taber- 
nacled while among us: but that he who 
thus dwelt among us, complexly taken, 
claims to himſelf Omniſcience, Omnipo- 
tence, a power to do all that the Father does, 
Late in himſelf and a power to quicken whom 
he pleaſes; and that he is called, Jehovah, 
- God, 
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God, God with us, Creator and Preſerver 
of all things, &c. is ſo conſpicuouſly evident 
in the ſacred Oracles, that it would be the 
verieſt trifling to point out particular paſ- 
ſages in proof "of | it, to a man diſpoſed to call 
it in queſtion. It would be as fooliſh an at- 
tempt to convince a man by reaſoning, that 
the ſun ſhines at noon-day. If you tell the 


truth to a child of the devil, he wil not be- 
lieve you: not becauſe the truth wants evi- 


dence, but becauſe the dark heart cannot 
receive it, ——Let in light upon an owl, it 


only ſets him a- ſcreeching. 


Myſtery 1s the characteriſtic of the Uinita- 


' rians. A man of plain ſenſe reading what 
Jeſus ſaid to John's diſciples © Go and tell 
John, what things you have ſeen and heard, 


how the blind ſee, the lame walk, the deaf 


hear, &c. would immediately conclude, that 


he meant that John would certainly know 
by theſe characters, that his maſter was the 


Meſſiah propheſied of by Iſaiah, whoſe coming 
he diſtinguiſhes by theſe very marks, The 


eyes of the blind ſhall be opened, and the 


ears of the deaf ſhall be unſtopped. Then 
hall the lame man leap as an hart, &c. And, 
indeed, if our Lord did not mean thus to 


point out himſelf as the Meſſiah, ſpoken of 


1 by the Prophets, it would ar an arch. 


angel to ſay for what purpoſe he bade John's 


+ diſciples tell thele things to their maſter, as 


. an 


1 1 

an anſwer to that queſtion Art thou he 
that ſhould come, &c. . But this is too 
plain and /itera/ for an Unitarian. It mult 
have a my/tic tenſe. It means, ſays Mr Palmer, 

* that no one ſhall be ſo blind to perception, 
ſo deaf to reaſon, ſo lame in intellect, as not 
to ſee, and gratefully acknowledge this great 
ſalvation, &c.””* In this myſtic ſenſe, the 
Prophet uſes theſe terms, c. xlv. 18, 19. and 
therefore he muſt always uſe them in this 
ſenſe! Is not this a /ogical concluſion ? 
In this my/tic ſenſe, however, thefe terms 
may well be applied to this author Hear, 
ye deaf, and look, ye blind, that ye may ſee. 
Who is Sind but” Dr Pr teltly's ſervant, 

and deaf as the meſſenger that he has ſent. * 


Blind he muſt be, elſe he would have ſeen, 


that even ſuppoſing the prophecy, If. xxxv. 


to refer to the return of the Jews “ from 
their preſent long captivity to their own 


land again,” many will be ſo far from ſee- 
ing, and acknowledging this great ſalvation, 
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that they will gather in multitudes to light. 4 
againſt = Jews, Ez. xxxviii, & XXXix. 
| Zech. XIV. I, 2, 14, 1 5. ; 'F 
But “the cure of the blind and lame” a 
were no © proofs of the Godhead of Jeſus.” + * 
Be it ſo: but were they not proofs, that he 
was the perſonage of whom Iſaiah ſpoke, +] 
when he ſays, © Behold ned God will come 
with #1 
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with vengeance, even God with a recom- 
2 pence, he will come and fave you.” And 
Z how ſhall we know him when he comes ? 
15 The prophet replies, Then the eyes of the 
© blind ſhall be opened, &c.“ Does not this 
| ; fay, that theſe miracles would afcertain the 
Advent of the Great Perionage he calls God 


and your God, in ver. 4-? 

[ As to this writer's buffoonery concerning 
$ the Godhead of Peter and Paul,“ it is be- 
- Jow notice. It is falſe that Jeſus wrought 
s no miracle“ by his own power.” He had 
„ Power to lay down his life, and power to 
take it again; and this was the greateſt mi- 
$e racle he ever wrought, It is true, he could 
do nothing of himſelf,“ or independent 


1, of and in oppoſition to the Father, as he was 
rv. Jo in the Father, and the Father in him, 
m that the Father ind he were one. But it is 
mm no leſs true, that the Father can do, or at 
e- leaſt does nothing without, or indepen- 
n, dent of the Son. © My Father Work- 
ht. eth hitherto, and I work. What things 
x. ſoever he docth theſe alſo doeth the Son like- 
viſe.” This ſure is © the language of the 
omnipotent.“ When did Moſes, Peter or 
7+ Paul claim any ſuch powers ?——lt is falſe, 
he co, that the Pate « did miracles by the 
e, hands of Peter and Paul.” They did all 
me in the name, or by the power of Jeſus of 
i % 8 Acts, i nl 10497 | 
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But, he adds, “ ſuppoſe you had proved, 
that the names of the Almighty were aſcri- 
bed to him, it would be no ſort of proof of 
the Godhead of Jeſus?” If you afk him 
Why? He tells you, you will find Jews 
named Abitub, i. e. Father of Goodneſs ; 
Abiud, 7. e. Father of Praiſe; Eliel, i. e. 
God my God; Elihu, 7. e. my God him- 


ſelf. And from this he concludes, That ſup- 
poſing Jeſus to bear © the names of the Su- 


preme, it would be no more a proof of 
his Godhead, than that of all theſe Jews juſt 
mentioned.” One knows not whether to 
laugh or {tare at ſuch nonſenſe. © Half-rea- 
ſoning” is a character applied to the elephant. 
This is more than can juſtly be ſaid of ſome 
authors. Could Mr Palmer ſtop for a mo- 
ment in his carcer of folly and impertinence, 


we might aſk him, 1ſt, Where is the AL 


mighty called Abiud, Abitub, Eliel, or Eli— 
hu? 2dly, Did God authoriſe the parents 


of theſe Jews to call them by theſe names; 
or did he call them ſo himſelf? If theſe were 


the names of the Almighty; if he claimed 
them as his peculiar property, and yet had 


clu 


reverſe is the truth, it goes for nothing, or “ 
only ſerves to diſplay the ignorance and ſtu- 7 
pidity of the reaſoner. This is more true 
of what he adds —“ You might, with full 
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e meg them to theſe ſame Jews, the con- 
ion would have been ſolid : but as the 
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as much reaſon, ſay that becauſe, in the time 

2 lor Cromwell, there was a fanatic named 

8 'raiſe God Barchones, that this was a proof 
of this man's divinity.“ - An aſs might bluſh 
at this ſaying. To praiſe God is the buli- 
; neſs of a creature. Is this the name of the 
Creator? or muſt we conclude, that he who 
Praiſes God is God? There are ſome fana- 

tics ſo weak, in the time of George III. as 
to praiſe Palmer; ; muſt we thence conclude, 
that they are Palmer himſelf? | 
+ Ihe petulance of What follows can only 
) be palliated by its 1gnorance! Had “ you 
proved that Jeſus is called Jehovah, you 
might have brought it as a prof at the ſame 
time, of the Godhead of the city of Jeruſa- 
Jem; becauſe we read, Jer. XXxxili. 16. This 
15 ; the name wherewith {he {hall be called - 
3 ae our righteouſneſs.“ - So it reads in- 
deed in our tranſlation; but a ſmall ſhare 
of knowledge of the original would have 
taught him, that it ſhould have been render- 
ed. This is the name, wherewith e ſhall 
call him---Jehovah our rightcouſneſs.” This 
makes the text agree with the context and 
- with common ſenſe : but this Mr P. has ei- 
ther not min to know, or honeſty to 
| onfeſs. 
But when a new tranſlation of a text 
will ſerve the purpoſe of Unitarianiſm, 
4 he is very ready to give it, Witneſs his 

3 verſion 
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reader can poſſibly admit it. But it is tha 
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verſion of Iſa. ix. 6.---A verſion ſo abſur! 
and ſenſeleſs, that no rational, unbiaſley 


production of his orthodox brethren, tha 
modern Jews, and tends to depreciate th; 
Son of God---therefore it muſt be right! f 
It would be vain to animadvert on why 
he ſays about three Gods, God metamorg 
phoſed into a child---a baby dreſſed up iti 
the prerogatives of the deity, &c. &c.” Thii 


is the mere rant of a frantic enthuſiaſm. Nyz 


chriſtian admits of three Gods, or of a Goyy 
become 4 child. Theſe are phantoms 
Mr Palmer's fancy---Poor man! Let high 
divert himſelf with them. But little doq; 
he conſider, that if God had not been in thy 
womb of a woman, this writer never hag 
blaſphemed his Son. "The Devil made hug 
an Unitarian, but God made him a man 
And where was he made? © Thou haſt por. 
ſeſſed my reins: thou haſt covered me ii 
my mother's womb.” If this knowledge I{ 
too high for our reaſon to comprehend, t] 
it unreaſonable to believe, that God has t3 
ken part of our fleſh and blood, and dwely 
in the man Chriſt Jeſus? So God has fail 
and although Mr P. ſhould rage and blag 
pheme---He that fits in heaven {hall laugh. g 
Mr Frend and he challenges us to poin 
out a ſingle paſſage in ſacred writ, in which 
the divine names or perfections are aſcribek 


1 [ 41 ] 
ag Jeſus Chriſt.---This would be a very idle 
t To point out the ſun to one that ſees, 
2 be needleſs; to point him out to the 
a an lind, fooliſh: and none are ſo blind as 
, theſe who will not ſee. Blinded by a par- 
whtality to England, Dr Johnſon travelled 
INOgyer ee, and could not ſee a ſingle 
up "tree. in the whole kingdom: blinded by a 
Thlike ſpirit of bigotry, an Unitarian traverſes 
the ſcriptures, and cannot, or will not, ſee 
he moſt obvious truth in the Whole a 
0 truth to be found every where from the 


hin beg inning of Geneſis to the end of the Re- 
| 08 tion. -The God, who made the world, 
in til 


poke to and was ſeen by Adam; he ap- 
peared to Abraham, Iſaac and Jacob ; he 
e high velt between the Cherubim; Moſes and 
e Elders of Iſrael ſaw God, and all Iſ- 
ſt Porael heard his voice out of the fire. Was 
me this the inviſible God, whom no man hath 
ge Veen or can ſee at any time? Who was it 
nd, then ? John tells us “ The only begotten 
has (308, in the boſom of the father, hath decla- 
dwelred or manifeſted him“ in all ages. Thus 
s ſaiGgd, inviſible in his abſtract nature, hath 
d blazgen always viſible in his Son, elſe mankind | 
ugh. ngyer could have known any thing of him; 
poi g no man knows the Father but the Son, and 
whiche to whom the Son ſhall reveal him. This 
ſcribelmage of the inviſible God, in whom all the 
uneſs of God . Was the God of the 
A Jews 


E 4 J 
Jews -the God who ſpeaks in all theſe paſſn. 
ges, ſo largely and ſo ignorantly quoted by 
Mr P. from the 58th page of his book to 
the end---the God, who ſays “ There is no 4 
God elſe beſide e. elo me there was no 
God formed, neither ſhall there be any alter 
me.” Well could he ſay ſo; ſeeing all that 
can in truth be called God dwelt in the viſi. 5 
ble character, ſo that he who ſaw the Son, 


=. ſaw the Father alſo. 

1 Wo, then, is guilty of breaking the rn 

5 CTCommandment? The Socinian---the man, 

1 who refuſes to ſee and worſhip the Father 5 
0 in his Son, and ſo dwelling in and connec- 9 
78 ted with him, that the Father and he are 
„ one---who worſhip tome imaginary inviſible 
„ Being, totally unconnected with any viſible 
it character, a God out of Chriſt, in whoſe bo- 
| ſom © the only-begotten” never lay.---This 1 


is to worſhip a God beſide him, who was 
ſeen and heard by the ancient Jews. Let 
Mr P. then take the advice he ſo readily ' Le! 


| gives to others---** For your own ſafety, re. 
i member That no idolaters ſhall inherit the 
bf kingdom of God, but ſhall have their part 
i in the lake, which burneth with fire and 
„ brimſtone.“ * £ 
1 How blind, too, muſt that man be, who 

1 talks ſo much of the knowledge the ancient F 
if Jews had of the true God; while he at the 1 
1 | ſame 
my 5 Page 46. þ 


1 


3 fame time believes that his Son Jeſus had no 
2 | exiſtence before the reign of Cæſar Auguſtus! 
This very Jeſus aſſures us, That no man 
knows the Father but the Son, and he to 
9 whom the Son reveals him. Query, How 
then could the ancient Jews know the Fa- 
TY in 5 ber, ſome thouſand years before this Son was 
t | © born? Could he reveal the Father when he 
1 4 himſelf had no exiſtence ? or could any man 
1, know the Father otherwiſe ? 

How ignorant, or how diſhoneſt muſt 
t that man be, who can ſay that Chriſt was 
n, + © ignorant of the day of Judgment, and 
er could not give away two places in his king- 
c- dom!“ Is it poſſible, that he, who was in 
re the boſom of the Father, and was privy to 
le all his counſels, could he be ignorant of ſo 
le: trifling a circumſtance? He mult be unſkilful 
o- in the Greek, indeed, who does not know, 
nis that the verb ſignifying to know, frequently 
ras ſignifies to make known. I determined” ſays 
et Paul © to know nothing, i. e. o make nothin 
ily 7 &nown among you, but Jeſus Chriſt, &c.“ 
re- In the fame manner, our Lord tells us, that 
he even he © the Son himſelf could not make 
art known,” or diſcloſe the day or hour of the 


nd judgment: it was not his office or any part 
of his buſineſs on earth to reveal this ſecret. 
Does this ſay he was ignorant of it? When 
Ihe ſays too, to Zebedee's ſons © to ſit on 

ag * hand and on wy left in my kingdom 

is 


— 22. — = — * — = — 5 Is 8 22 ; I _— OT * - — Ie: * 2 


. 4 J 
r 


5 


9 


n n 
-_ N = 
— — ] = , 
— — nao àL—ͤ— — <——_— -» g 4 a 


ſigns of Wiſdom, is certain; for when he 


that overcomes, will I give to fit with me on 


ly vilified the character of the Son of God, 


Father that he may judge him, without a I 


E 
is not mine to give, he evidently means it 
does not belong to my office at preſent—it 7 
is not my buſineſs on earth. According to 
the plan of wiſdom, he muſt firſt officiate as 
A prophet ; then as a prieſt ; and laſtly as a 
king. As yet he had nor obtained the Yang o. 
dom, and hence could not with propriety 0 
aſſign diſtinguiſhed places or ſtations in it to 
any. But that he had ſuch power, and 
could exerciſe it whey conſiſtent with the de- 


fat down on the throne he ſays ** To him 
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throne.” —This was ſurely his to give— 1 
and this was the higheſt honour in the king- 7 
dom. my 
Arguments like theſe conclude equally a- 


gainſt the divinity of the Father and the Son. 


As T. F. Palmer has ſo long and ſo wanton- 
perhaps he may think it proper to aſk the 


independent of the Son, at the laſt day. 5 
this caſe, he may be aſſured, was an 3 7 
to be given, it would be is not mine to 
give—to grant your requeſt I have com- 
mitted all judgment to the Son.” —Muſt we 
conclude from this that the Father is not 
omnipotent, becauſe he cannot act inconſiſ- : 
tent with his purpoſes, or becauſe it is in- 
pPalſible for God to lie? 9 

But 


E 


But of all the comments that ever a ſacred 


= text ſuffered, perhaps theſe of this author 
on John xx. 28. viii. 58. are the moſt outre, 


T 2 unnatural and ſtrained. To a man of com- 


mon ſenſe the firſt text needs no comment. 


- Thomas, by an unreaſonable obſtinacy, re- 
7 fuſed to credit the teſtimony of his brethren, 
o who aſſured him that the Lord was riſen, of 
d ” which they were eye-witneſſes. He mult ſee 
e- before he believe. Nor was this evidence 
e ; withheld ; for eight days after, while he and 
m the other diſciples were aflembled, Jeſus en- 
n tering ſaid, Reach hither thy fin er, and 
behold my hands; and reach hither thy hand, 
and thruſt it into my ſide: and be dot faith- 


leis, but believing.”** Upon this Thomas ha- 
* ving aſſured himſelf of the truth, that this 
Vas no phantom, but the real perſon of his 
= | Lord, in extacy of joy, cries out“ My Lord 
and my God.“ That his maſter underſtood 


Wy” 


this, as a profeſſion of his faith in the reality 


1 of the reſurrection, is certain from his an- 


ſwer— Thomas, becauſe thou haſt ſeen me, 
F 12 haſt believed: bleſſed are they that have 
not ſeen, and yet have believed. Here 
is no obſcurity. No unbiaſſed mind, how= 
1 ever weak can poſſibly miſtake its meaning. 
But it favours the divinity of our Saviour, 
therefore it muſt be wreſted by the Unita- 
rians, as they do other Scrighlred; to their 
1 OWN deſtruction. 


E 2 „While 
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While the diſciples were met,“ ſays T. 
F. Palmer, ſuddenly the bolted doors burſt 
open, and Jeſus came in the midſt! Thomas, 
affrighted and terrified, like all the reſt, 
thinking he ſaw his ghoſt, cried out with a- 
mazement and terror, My Lord and my 
God!“ It was the ejaculation of fear; it was 
the cry of terror; it was a half. formed pray- 
er to the almighty, which amazement choked 
the utterance of.“ Bold aſſertions, Sir, 


but where is the argument. I can aſſert as 


boldly, and with more truth, This rhapſody 
of your's is the ejaculation of nonſenſe; the 


cry of frenzy; a full-· formed abſurdity, which 7 
common ſenſe would have choked the utter- 7 
ance of. Does the text fay that © the doors 
burſt open; or that Thomas was © affright- = 


ed and terrified ?** The cry of terror is in- 


ſtantaneous. But Thomas ſaid nothing, 
when his Lord appeared, till after he had 


heard him ſay Peace be to you—Reach 
hither thy finger, &c.” Was this terrible? 
Could the words of love and reaſon inſpire 


terror? The terror, the amazement, the 


ghoſt, are all creatures of your diſtempered 


brain. 


Again, if the words of Thomas be a 
% prayer to the almighty,”” Jeſus 1s that al- 


mighty ; for the text expreſsly ſays, Thomas 1 
ſaid to him“ My Lord and my God.” But 


what decides the point is—It will be allow- 
9 75 4 ed 


; 
5 
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2 ed that his maſter underſtood Thomas; and 


he explains what he ſaid, not as “ the cry 
of terror,” but as an expreſſion of faith 
Thomas, becauſe thou haſt ſeen me, thou 
= haſt believed.” Such is the ſenſe of this ex- 
= clamation given by our Lord, who not only 
knew the words but the hearts of men; and 
whether we ſhall believe him or T. F. Pal- 
mer, only an Unitarian can be at a loſs to 
determine. 
I "Terrified, lite all the reſt.” —mentiris 
impudentiſſime! The reſt ſaw him the week 
F-2 before; and were glad, when * they ſaw the 
Lord.“ What was terrific in his appearance 
now? Did he not enter, ſpeaking the words 
of peace: Poor man! may Jeſus give thee 
repentance, elſe terrible will he appear to 
thee, when he comes in flames of fire! _ 

Your “ plain queſtions?” can be eafily an- 
ſwered. You aſk © Can you think it in na- 
ture, that from a firm perſuaſion that Jeſus 
was a dead corpſe, Thomas ſhould run into 
an opinion ſo oppolite, as that he was the 
everlaſting God, who could not die?“ If 


they not inſtantly run into the oppoſite opi- 
nion, when they ſee you alive? It 1s falſe 
that Thomas had a firm perſuaſion that his 


i | Lord was not riſen.: he only doubted. Nor 


could he be a chriſtian, unleſs he believed 
that his maſter was © the mighty God, Em- 


3 manuel, 


> your friends had heard of your death, would 
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not this the power of God ? 
* immaterial, untangible ſpirit of the uni- 


E 4:1 
manuel, God with us; our God, in whom 
dwells all the fullneſs of the Godhead. 

Again, Could Thomas believe Jeſus to 


be the inviſible God of the Jews, for this 


reaſon, becauſe he was now vilible before his 
eyes?” Yes; The God of the Jews was vi- 
ſible—they ſaw him, they heard him, he 
dwelt among them. The ſpirit of a man is 


in its eflence inviſible; but it makes it's 


exiſtence and powers viſible in the fleſh. 
The ſame is true of God. Inviſible in 
his abſtract nature, he has manifeſted his. 
exiſtence and perfections in his Son, who 


from the beginning has been, and ſtill is 


<« the image, the viſible character of the in- 
viſible God.” And muſt not he be God, in 


whom the fullneſs of Godhead dwells? And 


muſt not Thomas be juſtified in calling him 


< My God,” when he ſaw him poſſeſſed of 


a power to raiſe himſelf from the dead? Is 
As to your 


verſe ;** Is Dr Prieſtly's material ſpirit, im- 
material and untangible ? * Theſe things, 
Sir, are impoſſible.“ 

A very ſmall ſhare of common prudence 
would have prevented you from expoſing 
yourſelf to the ridicule of mankind, by your 
explication of John-viii. 58. In anſwer to the 
queſtion the Jews propoſed © Haſt thou ſeen 
Abraham,” our Lord replied * Before Abra- 
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ham was, I am.” This anſwer is ſo deter- 
minate ; it ſo expreſsly aſſerts his pre- exiſ- 
tence and claim to the Meſſiah- ſhip, that the 
Jews themſelves, not ſo © perverſe as your- 
felf,”” did not miſunderitand it. This ex- 
cited their rage, as it does that of their U- 
nitarian brethren : but they had not the ef- 
frontery to explain away his meaning as you 


do. © No;” you fay, © he never ſaid he 


had ſeen Abraham; but merely this, © that 
before Abraham was, I am He,” the promiſed 
one : I am that perſon, who exiſted in the 
decrees of God, before Abraham was.“ *— 


To what mean ſhifts does a falſe hypotheſis 
reduce you! To ſupport a he, the wiſdom of 


God mult ſpeak impertinently—mult ſpeak 
nonſenſe! Every man, every event, “ exiſted 
in the decrees of God, before Abraham was.“ 
If this be all our Lord intended; if he could 
expoſe his life to the moſt imminent danger 


by a mere quibble, a play on words, totally 


incompatible with every idea of integrity or 
prudence,--he juſtly merited the treatment he 
got from the Jews. If T. F. Palmer was on 
trial for life, and was aſked Haſt thou ſeen 
Abraham? Would he reply © Before Abra- 
ham was, I am?” Would he not uſe terms 
the moſt unequivocal ?----I add, ſuppoſing 
the Jews to have underſtood this anſwer in 
the above ſenſe, ſtill their rage would have 
: Eb ar been 


* 
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1 1 
been juſtly kindled by ſuch trifling and eva- 
ſive conduct. 

To combat the idea, that Jeſus here claims 
the character of © the great [ AM in Exo- 
dus,” you tell us, That HE ought to be 
added to I am; and then it will read © I am 
He,” 7. e. the Meſſiah, the Light of the 
world.” Let this be granted; little do you 
ſee where it will lead you---The God, who 
bade Moſes fay to Iſrael 1 am hath ſent me 
unto you,” was not invilible---he appeared, 


he ſpake to Moſes. Who, then, was this, 


but the © expreſs image of the Father,” in 
whom alone he has made himiclf known 
in all ages---the very peſonage, who now in 
our fleſh ſays to the Jews © I am He“ am 
the great perſonage, whom your fathers 
knew by the epithet I am. 

For the honour of human nature, I would 
gladly cover what follows with a veil. © This 
expreſſion will prove alſo the divinity of the 


blind beggar in the next chapter: For, in 
John, ix. 9. the Apoſtle applies the name 
of the great I am to this blind Jew.” A 


lye! The Apoſtle only tells what his maſter 
and the blind man ſaid of themſelves. <* Some 


{aid this is He, others ſaid he is like him; 
but he ſaid I am He.“ And who does not 


ſee the propriety of this ſaying? It is aſked, 


Is this the man, who was blind and now 
Tees! To this he replies—1 am. Here was no 
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ſeen Abraham? Would the beggar have ſaid 
AI am? Or if he had ſaid ſo, what would 
mankind have thought !-—From the above 
remark, one might juſtly aſk T. F. Palmer 
Art thou a fool? And if he anſwered juſt- 
ly, he would certainly give the blind beg- 


gar's reply. 


It is added, © Both, our Lord and the 
blind beggar, uſe the very {ame phraſe, and, 
I make no doubt, in the very ſame ſenſe,” * 
Now, Sir, by your own interpretation, 
our Lord meant to fay I am the Meęſſiab. 
Did the blind beggar too claim this charac- 
ter ?—Apain, you tell us, that Jeſus meant 


to fay—* I am that perſon who exiſted in 


the decrees of God, before Abraham was.“ 


Now as you ſay both uſe the I am, in the 


ſame ſenſe; the beggar muſt have meant 
alſo to ſay, I am He, who exiſted in the 
decrees of God before Abraham was!!“ 
There is a commentary for you, reader ! if 
you can ſwallow this camel, tranſubſtantia- 


tion will be but a gnat. 

“The blind beggar”---Would to God his 
commentator /aw as well! The beggar be- 
lieved in Jeſus, and worſhipped him as the 


Son of God; his commentator pretends to 
Wie in him, and treats him with indig- 


nity! He refuſes him even the © eaſtern re- 


verence 
* Page 27. 


ſhuffle. But had it been aſked—Haſt thou 
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verence- -a ſlaviſh bow.” The Jews and he 
are brethren---both cry is not this the car- 
penter's ſon ?*” Nor will either of them, I 
am afraid, change their mind, till the day 
come, ien to Jeſus © every knee ſhall bow” 
and © every tongue confeſs that he is Lord.” 
Such as read Meſſ. William Chriſtie and 
Palmer's works, muſt obſerve a wide differ- 
ence between their comments on theſe two 
texts above quoted. They differ, too, in 
i their general manner. The former reaſons, 
" the latter aſſerts; the one ſpeaks calmly---- 
the other roars; Chriftie attempts convic- 
| tion, by a ſthew of argument, and has little 
1 fucceſs; Palmer cries, D---l take you, and 
1. makes more proſelytes. 
1 ' Upon the whole, if there be no names or 
titles in ſcripture by which the Creator is 
1 diſtinguiſhed from his creatures, it muſt be 
i  impoflible to know when thre one or the other 
1 ſpeaks or acts. Is the Creator called Jeho- 
= vah ; this Palmer tell us, the city of Jeruſa- 
1 lem has the ſame name. Is he called E/ or 
*z God; this writer finds many Jews, of whoſe 
names E] makes a part, from whence he 
fagely concludes, that they too muſt be di- 
wm beings. Again, when we hear one ſay- 
to Moſes, I am that I am, We are told 
what the blind beggar 3 in John ix. is called by 
the fame epithet ! Thus we have got fairly rid 
of a God TOR: Though Jeſus ſhould 
claim 
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prove him to be the divine Being : conſe- 
quently, though the Father ſhould claim the 
ſame epithets, neither will this prove him 
to be the true God. So inconfiderate is this 
author! © The fool has ſaid in his“ argu- 
ment There is no God.”* 5 ER 
The ſame may be applied to his Sophiſms 
on “ the properties and perfections peculiar 
to God, being applied to Chriſt.” Sect. II. 
They equally tend to diſhonour the Father 
5 and 
'* Nor is his conduct more conſiſtent than his princi- 
ples ; as appears from the following inſtance. Intending of 


late to preach at Newburgh, and to eat with his diſciples 
there, a feaſt, not in memory of Chriſt's death, as a ſacrifice 


for fin, but to confirm brotherly love,—he recollected that 


the preacher in that ſociety had not been baptized accord- 
ing to the Inſtitutions of Palmerian wiſdom. Baptized, in- 
deed, he had been “ into the Name of the Father, Son and 
Holy Spirit.“ But this was doing a thing according to 
Chriſt's appointment; and conſequently to an Unitarian 
could be of no avail. What then thall be done? Why, an 
Epiſtle is ſent before, intimating that he could not eat with 
the preacher till he was re-baptized For what avails it, 
ſays he, to be baptized into the Name * of three Gods! 
mere Paganiſm? - Who could reſiſt the force of ſo weighty 
an argument ?—He comes ; and the preacher is dipped in 
the Water of Tay in the Name of Jeſus Ghrift . Vet, fo 
conſiſtent is this ſcrupulous Saint, he eateth at the ſame 
time with other two, who had been only baptized into what 
he calls mere Paganiſm !—Two Chriſtians and two Pagans 
a curious club. | | | 
That our Lord ordered us to be baptized in the name of 
the Father, Son and Holy Spirit is certain. Theſe, ſays 
Mr P. are three Gods ! The conſequence is obvious—Chriſt 


acknowledged three Gods, and commanded us to be initia- 


ted into mere Paganiſm II dare ſay, Reader, if you had 


viewed theſe words of your Saviour in this light, you never 


would conſent to be baptized into his name, 


claim theſe titles, this, we are told, will not 


. 
| 


[54 J 
and the Son. Thus for inſtance, 1ſt, It 1s 
argued, That Chriſt is eternal, from John, 
i. 1. In the beginning was the Word, &c.“ 
But, ſays Mr P. I did not know that eterni- 
ty had a beginning. If he was eternal, how 
was he begotten ; did he beget himſelf? or 
did another beget him into being when he 
was in being ?”——— In the ſame manner, an 


Atheiſt would argue againſt the eternity of | 


the Father---He is eternal, you ſay, and, as 
« proof, you quote Gen. 1. 1. where men- 
tion is made of a beginning. I did not 
know that eternity had a beginning. If he 
Was eternal, how was he formed? Did he 
make himſelf ; or did another beget him in- 


to being, when he was in being? 2dly, © He 


is Almighty.” But does not Paul fay---< I 


can do all things ?” gdly, © He is omniſci- 


ent.” Then all chriſtians muſt be Gods as 


well as the Father ; for John ſays © ye know- 


all things.“ ꝗAthly, © He is omnipreſent.” 


But Paul when a hundred miles diſtant 


was preſcnt in ſpirit with the Corinthians.” 


I Ep. v. 3, 4. Ergo, © Paul was omnipre- 


ſent;“ for who does not ſee, that 100 miles 


include the whole Univerſe? Again, 


<< You go on to prove, from the proper- 
ties of holineſs and juſtice, that the Father 


is God; and, by the ſame argument, you 


might prove, that Noah, Daniel and Job, 


&c. 
Page 30. 
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&c. were ſelf-exiſtent Gods; for they all 
had the on, ao holineſs and juſtice.“ 
Beſides, 

You aver that God the Father of all is 
good; and fay © There is none good but 
one, that is God.” Yet in the next page 
(32) you tell us of one Mr Tyrwhit who 1s 
both * great and good ;” conſequently, he 
is God too! 

Well ſaid, Atheiſt! Thou haſt turned Mr 
P.'s arguments againſt himſelf; and it muſt 
be owned they are of equal force on your 
ſide to diſprove the divinity of the Father, 


as on his, to combat the idea of the God- 


head of the Son. -Convenient arguments, 
indeed! They prove every thing, and there- 
fore can prove nothing, except the folly and 


inſolence of the reaſoner, 


But let us hear the Atheiſt to Amen— 
Mr P. ſays the Father mult be God, becauſe 
divine works are aſcribed to him, as railing 
the dead, judging the world, &c. Now, 

«It raiſing the dead proves him to be God, 
it proves alſo Elijah, Eliſha, Peter and Paul, 


all to have been Gods; for they alſo raiſed 


the dead.“ 
If judging the world proves the Father 


to be God, it proves you to be one; for 


know you not, St Palmer, that the faints 


are to judge the world ?” + 


F I hope 
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l hope, now, the reader will excuſe me 
for paſſing over this Section in ſilence. The 


Atheiſt has evidently proven, That all its 


pretended arguments tend to Atheiſm, or to | 
prove, that there is no God: and I can tell Þ 
thee, reader, if thou canſt be led away from 
the faith by ſo blind a guide, thou art blind 


indeed. Such ſnares may catch moles; thoſe, 
who have eyes will not be catched by them. 
Nor need I detain my reader long, in ex- 
amining the zd Section, 18 8 4 
On divine Worſhip paid Feſus Chriſt. 
In this department we find nothing new. 


It only contains the rant of Brother Frend | 
repeated—the cry of the party—the ravings 
of a delirious enthuſiaſm. 


_ Unitarianiſm is the Quixotiſm of the day 
—a religious Knight-errantry---Its Knights 


are of the Quixotical order“. Mount- 
ed on their Hobby in queſt of adven- 


tures,---not to knock down giants but falſe 
gods--not to demoliſh enchanted caſtles but 
enchanted churches ; they ſee, or think 


they ſee theſe hideous monſters. wherever 


Ei they 


It may, perhaps, be juſtly conſidered as a kind of re- 
ligious knight-errantry, for the leader of any particular ſe& 
to attack all others, with a confident expectation of bring- 
ing them over to his own perſuaſion. Poſſibly, time may 
ſhew that the attempts which Dr Prieſtly has of late been 
making to convert to Unitarianiſm, not only Epiſcopalians 
and Independents, but Methodiſts, Jews and Swedenborgi- 
ans are of this kind, —MoxnTHLY REvitw for April, 1792. 
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they come. Ardent in zeal, and bold in the 
confidence of martial abilities, as ſoon as a 


falſe god appears, though terrible as the ſpi- 


rit of Loda, they inſtantly try their ſteel on 
him, like Oſſian's hero of old. It is proba- 
ble, however, they may miſtake a wind-mill 
for a,ggiant, and meet Don Quixote's fate. 
Even chieftan, who fights with gods, has 
not the arm, nor the ſucceſs of Fingal. 


Our hero, in his peregrinations through 


Scotland, finds falſe gods, it ſeems, and ido- 
{ laters every where. Hence his perpetual 
cry three gods, idolatry, blaſphemy, hell, 
; damnation! And ſome Sancho's are credu- 
lous enough to join him in the cry. — But 
| what falſe God has he found? Why a God 


of fleſh and blood, and ſo not a true God, 


! who is a ſpirit. © When, Sir, you worſhip 
| Jeſus Chriſt, you do not worſhip that invi- 


ſible God who is a ſpirit, but a different God, 
with a material body of fleſh and bones, &c. 
Thus, Sir, you break the firſt and greateſt 
of all commands, &c.*** What a phantom! 
Little does this viſionary know, that none 
of us worſhip the fleſh and bones of the man 
Chriſt Jeſus; but we worſhip © God mani- 
feſted in fleſh—God in: Chriſt reconciling 


the world to himſelf;'“ nor do we admit 


that the divine nature in Chriſt is numeri- 


cally. diſtin&t from the divinity in general 
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But we cannot honour or worſhip the Fa- 
ther without worſhipping the Son, as in the 
Son the whole fullneſs of the Godhead dwells | 
bodily. You may try then to worſhip God 
out of Chriſt ; but as for us, after the way 
which you call hereſy, we will worſhip the 
God of our fathers. 8 

So ſtrong, is the truth, that even Sdeini- 
ans, the chief of the foes of God, muſt yield 
to it. They tranſlate John 1. 1. thus: In 


the beginning was Reaſon, and Reaſon was 


with God, and God was that Reaſon.” God 
and Reaſon, then, are the ſame. Now it 18 


ſaid, ver. 14. Reaſon was made, or took 


fleſh and dwelt among us,” —conſequently 
God took fleſh. If this be to © debaſe him 
by embodying him in a body of fleſh and 
bones,” and to make him © as much an idol 
as A crucilix,” * the charge is laid againſt 


God himſelf; and the Socinians would do 


well to take the advice of a brother Jew---- 
Not to fight againſt God. 

TO worſhip a God out of Chriſt is to 
worſhip a God unknown in the Scriptures. 
It is to worſhip Dr Prieſtly's monſtrous idol 
—it is idolatry—a breach of the. ſirſt and 
greateſt of all commands. 

But, it ſeems, we are guilty too of a 
breach of the ſecond command. How ? 
« You break it, by worlhipping al 4 lle, 
a likeneſs. 


yy Page 40. 


image of him. 


. 1 
a likeneſs. Moſes ſaid, Deut. iv. 15. Take 
heed—leſt ye corrupt yourſelves, and make 


you a graven image the likeneſs of a male.“ 


But you have apoſtatized from him who has 
no ſimilitude, and worſhip a real male, one 
who was circumciſed, when he was eight days 
old.“ To one who can write ſuch brutiſh 
things I need ſay nothing: Reaſon muſt ad- 
dreſs a man---a rod alone is for the fooPs 
back. But I beg my reader's attention to 
what follows, ut. T. F. Palmer ſays God 
has no ſimilitude, image or likeneſs. This is 
true of the Unitarian God---but what ſays 


| the true God? Gen. i. 26, 27. Let us 


make man in our image, after our likeneſs--= 
ſo God created man in his own image.“ 
Let the Unitarian, then, wear the image of 
the Devil, if he will----man is the image of 
God. Again, Jeſus, the Son of God, © is 
the image of the inviſible God---the expreſs 
'% Chriſtians, too, are pre- 
deſtinated to be conformed to the image of 


the Son, who is the expreſs image of the in- 


viſible God. 80 falſe is it that the true 
God has no ſimilitude. 
2dly. God has forbidden us to make to 
ourſelves a graven image, the hkeneſs of a 
male.” This is true: but has he hereby 
bound up himſelf from making anylikeneſs of 
himſelf? The prohibition reaches only to us, 
God has made likeneſſes of himſelf : he has 
gortenITe F3 :' exhibited 
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But we cannot honour or worſhip the Fa- 
ther without worſhipping the Son, as in the 
Son the whole fullneſs of the Godhead dwells 
bodily. You may try then to worſhip God 
out of Chriſt; but as for us, after the way 
which you call hereſy, we will worſhip the 
God of our fathers. 2 

So ſtrong is the truth, that even Satini- 
ans, the chief of the foes of God, muſt yield 
to it. They tranſlate John 1. I. thus: An 
the beginning was Reaſon, and Reaſon was 


with God, and God was that Reaſon.” God 


and Reaſon, then, are the ſame. Now it is 
ſaid, ver. 14. Reaſon was made, or took 
fleſh and dwelt among us,” —conlequently. 
God took fleſh. If this be to debaſe him 
by embodying him in a body of fleſh and 
bones,” and to make him “ as much an idol 
as à crucilix,” * the charge is laid againſt 
God himſelf; and the Socinians would do 
well to take the advice of a brother Jews— 


Not to fight againſt God. 


To worſhip a God out of Chriſt is to 
worſhip a God unknown in the Scriptures. 
It is to worſhip Dr Prieſtly's monſtrous 1dol 
—it is idolatry—a breach of “ the ſirſt and 
greateſt of all commands.” 

But, it ſeems, we are guilty too of a 
breach of the ſecond command. How? 
* You break it, by worſhipping a /imilitude, 

a likeneſs . 
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a likeneſs. Moſes ſaid, Deut. iv. 15. Take 
heed—left ye corrupt yourſelves, and make 
you a graven image—the likeneſs of a male.” 

But you have apoſtatized from him who has 
no ſimilitude, and worſhip a real male, one 
who was circumciſed, when he was eight days 
old. To one who can write ſuch brutiſh 
things I need ſay nothing: Reaſon mult ad- 
dreſs a man---a rod alone is for the fool's 

back. But I beg my reader's attention to 
what follows, uſt. T. F. Palmer ſays God 
has no ſimilitude, i image or likeneſs. This is 
true of the Unitarian God. but what ſays 
the true God? Gen. i. 26, 27. Let us 
make man in our image, after our HReneſs-- 
lo God created man in his own image.” 


Let the Unitarian, then, wear the 1 image of 


the Devil, if he will----man is the image of 
God. Again, Jeſus, the Son of God, © is 
the image of the inviſible God---the expreſs 
image of him.” Chriſtians, too, are pre- 
deſtinated to be conformed to the image of 
the Son, who is the expreſs image of the in- 
viſible God. 80 falſe is it that the true 
God has no fontlitude, 

2dly. God has forbidden us to make to 
ourſelves 2 graven image, the likeneſs of a 
male.” This is true: but has he hereby 
bound up himſelf from making anylikeneſs of 
himſelf? The prohibition reaches only to us, 


God has made. likenefles of himſelf : he has 
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exhibited to us his own Son---his moſt ex- 
preſs image; and when he brought him in- 
to the world he faid--.* Let all the angels of 
God worſhip him---and all men honour the 
Son as they honour the Father.” Did he 
bid us break the ſecond command ? Wor- 
Thipping an image God has made, is not wor- 
{hipping an image we have made to ourſelves. 
3dly. If worſhipping Chrift be forbidden 
in this command, he muſt be a graven image 
we have made, as this alone is prohibited in 
it. But this image of the inviſible God ex- 
ited in Paul's day, and long before---and 
did the Trinitarians make him? They muſt 
be clever fellows indeed! El 
4thly. He ſays we © break it, by worſhip- 
ping a ſimilitude,”” and immediately gives 
himſelf the lie- You worſhip, not the like- 
neſs of a male, but a real male.“ Thus 
we ſtand acquitted, our accuſer himſelf be- 
ng judge. 
5thly. It muſt be obſerved, that although 
dd no where allows us to bow down to 
any figure or image made by human device, 
yet he no where prohibits us from paying 
that homage to a real man. There is a kind 
of reſpect, reverence and honour, expreſſed 
by external figns, which we owe to men, 
and which the Scripture exemplifies and 
even enjoins. This very author quotes a 
variety of examples; 3 ſuch as. ce all the con- 
5 gregation 


4 


gregation worſhipped the Lord and the 
king:“ and does not Paul command us to 
« give honour to whom honour is due, and 
fear or rather veneration, eſteem to whom 
eſteem. This is called worſhip i in Scripture. 
But the Unitarian, it ſeems, muſt pay no 
reverence, reſpect or homage to © a real 
man,“ for fear of breaking the ſecond com- 
mand—] hope he has not extended the pro- 
hibition to real women. We may Kill ſay 
With my body I thee worſhip.” 

But what is this thing called worſhip, 
which is too ſacred to be paid to the Son of 
God? It means © mere reverence, outward 
| reſpect. It is mearly the Eaſtern. reverence, 

a flaviſh bow! And this, if you believe 
mere aſſertion, is all that © Jairus, the leper, 
the diſciples, did, when they fell down; and 
worſhipped Jeſus of Nazareth.“ This is all 
that is meant, it ſeems, by the word worſhip 
in our tranſlation; and this very author ad. 
mits that this worſhip was due to him as a 
prophet. If fo, I dare ſay it will puzzle the 
reader to find idolatry in offering to, any 
what is his due. Why all this noiſe about 


idolatry, breaking the commands, by wor- 
ſhipping Jeſus, ſince worſhip in the full 
meaning of the term is but his due? Thus, 


Reader, you have even Unitarian authorit: 
for worlkipping your Redeemer, by falling 
34 7 ns down, 
2 Page 43, 44» 
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down, reverence, reſpect and at leaſt a ſlaviffi 
bow. Only take care it be all out ward,“ 
in deep hypocriſy. The Unitarian, like Sa- 
tan, cannot love. = 

After all, I dare fay it will not be eaſily 
admitted, that the ſentiments of the heart 
were wholly unintereſted in the acts of wor- 
ſhip recorded in ſcripture. Can we believe, 
Ri when the © congregation of Iſrael wor- 
ſhipped the Lord and the king,” that they 
felt no internal ſentiments of reverence, love 
and joy; particularly when we are told, they 
ce bleſſed Jehovah their God, and did eat 
and drink before him with great gladne/s of 
heart?” or when the diſciples worthipped 
their aſcending Lord, and © returned to Je- 
ruſalem with great joy,” felt they nothing 
of admiration, eſteem, love or joy? Gave 
they nothing but © a ſlaviſh bow?! Did 
David mean no more, when he ſaid “ I wall 
worſhip toward thy holy place?“ Truly, 
Mr P. thy words may be well applied to thy- 
ſelf “ O! Sir, what a teacher in Iſrael, 
what a {eripture-1 critic are you, not to know 
the meaning of the word worſhip,” fo plain- 
ly ſet before you in John, iv. 24. God is 
a ſpirit ; and they that worſhip him, muſt 
worſhip: in ſpirit and in truth !?* This is true 
worſhip---all without this is mere hypocriſy. 

But Iſrael did not © ſay prayers to David! 


* pert but ig Saotant remark. Every petition 
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is a prayer And did Iſrael never aſk any. 
petitions of their king? Not only ſo---they 
ſung praiſes to him too“ Saul has ſlain his 
thouſands, and David his ten thouſands.” — | 
The truth is, Iſrael aſked of their king things 
proper for him to give—tavours in his pow-- 
er to grant; and they aſked of their God 
things proper for him to grant, the bleſſings 
he had promiſed. In aſking David, they 


reſpected him as their king; in aſking Jeho- 


vah, they revered him as their God. In 
praiſing David, they recognized the virtues 
of the monarch; in praiſing God, they ce- 
lebrated powers and perfections characteriſtic 
of divinity.— But as the ſubject of worſhip 
will meet me in another department of this 
Work, I ſhall ſay no more of it at preſent. 
I cannot, however, paſs over in ſilence 
the low attempt at ridicule in the p. 45, 46. 
There we are told our Lord had no more 
of Godhead in him than Baal had, becauſe 
Mark tells us He was a/leep on a pillow in 
the hinder part of the ſhip.“' But did he 
* In p. 45. He ſays to Mr.Inglis, © it may be left to your 
ingenuity to diſcover, that he was aſleep and awake at the 
fame time.“ To. diſcover. this we have only to attend to 
the moſt common occurrences in life; as every man in a 
dream is in this very ſtate. I ſleep, but my heart or mind, 
waketh, requires very little ingenuity to underſtand it; 
and on the hypotheſis. of the ſoul's ſurviving the. body—a 
hypotheſis no man can clearly difprove—every man after 
death is aſleep and awake at the ſame time. This author, 
too, furniſhes a ſtriking inſtance of this fat——When he 
writes his reaſon always ſleeps. 
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not awake; and at the prayer of his diſciples, 
rebuke the ſtorm, and change it into a calm? 
Did Baal ever awake? Did he anſwer the 
prayer of his diſciples ?—Again, this ridicule 
is equally levelled againſt the God of the Jews 
-- Pl.xliv. 23. ** awake, why /leepe/t thou, O 
Lord?“ -I add, although the Lord from hea- 
ven ſubmitted to the weakneſſes our fleſh is 
heir to, in the days of his fleſh,; will it fol- 
low, That he is at any time a//cep, now he 
is in heaven? No: vain man! He lives for 
ever, to make continual interceſſion for us. 
He is the ſhepherd of Iſrael, who ſlumbers 
not nor ſleeps. This you will know by and 
bye; if the patience and long-ſuffering of 
God do not lead you to repentance.- your 
judgment lingereth not, and your damna- 
8 as 
nation //umbereth:not??* © 
As to his ſermen by an Apoſtate Jew, it is far below 
the notice of criticiſm.—How weak is it to tell us; the Jews 
never miſtook a vifible man for an inviſible God, never dei- 
td a man and worſhipped à brother Jew! Did they not 
Worſhip calves, ſtocks and ſtones ? And was not this a great- 
ex miſtake '—Apain, How could they miſtake Mofes for a 
God? Did ever, Jehovah ſay, I have made thee a God to 
Htact? Neverthelcſs he only made him a Ged to Pha- 
raoh, And the meaning of that expreſſion is explained 
in Ex. iv. 16. Thou ſhalt be to him ind of a God. Mo- 
ſes was appointed to act the part of God, in declaring the 
divine purpoſes with regard to Pharaoh, and in executing 
the divine Judgments upon him and all his hoſts. When 
Pharaoh died, then, this office of Moſes muſt ceafe of itſelf. 
Jo boaſt, then, as in p. 52. Is there a ſhadow of ſuch a 
proof for the Deity” of Jefus'as is here laid before you for 
the eternal Gudnead of Moſes? Is ſuch an inſult on com- 
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One circumſtance renders the zeal of our 
modern reformers very ſuſpicious Like all 
other fanatics, they boaſt of martyred fa- 
thers, and glory in ſuſfering perſecution: 
yet they carefully confine their vociferations 
to countries, where Liberty affords them a 
ſafe aſylum. Down with ale Gods is the 
conſtant cry of the party. Vet the vataries 
of papal images, of the grand Lama, and of 
the rabble of other pagan deities ſtill conti- 
nue to worſhip unmoleſted. Againſt the 
Spirit of the. Wing nz againſt the Son of 
his 


mon ſenſe as the moſt brutiſh and inſolent of mankind will 
ſeldom venture to offer. Can a made God be eternal? One 
made a God only for a few days, and for one purpoſe, and 
to one man: This Apoſtate Jew and our Apoſtate Chriſ- 
tian are true brethren in folly and iniquity. To degrade 
Jeſus ſo far below Moſes; the ſon below the ſervant, as to 
make it blaſphemous to aſcribe to Jeſus names, powers and 
perfections, which he allows to have been juſtly attributed 
to Moſes, yea, to all magiſtrates over Iſrael, all of whom 
the Scriptures call Gods, (Pf. Ixxxii. 1.)—this, 1 ſay, is ſuch 
an outrage againſt heaven and the underſtandings of man- 
kind, that it merits no ſerious reply—-it deſerves the moſt 

* indignant contempt, and its author ſome conſpicuous place 
in the Dunciad. 

But although T. F. Palmer diveſts our Lord of the divine 
character, he has no exceptions againſt being made a God 
in his place. He claims authority to dictate to all men in 
matters of religion, and denounces all -the Judgments of 
heaven againſt all, who refuſe to ſubmit to his authority. 
Every Trinitarian is ſentenced to the lake of fire, while no 
Unitarian can * have fellowſhip with Devils,“ either in fin 
or Puniſhment |. But I have read before of a man, who ex- 
Alted “ himſelf above all that is called God and is. worſhip- 
- ped,””.and of a beaſt riſing out of the ſca *, who had not 
properly fellowſhip with Deviis,? as he claimed all the Ne- 
VII had, —even « his power, his ſeat, and great authority.“ 

* Perhaps at Aberbrothwick. 
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his love, the Unitarian quiver exhauſts its 
rage, and aims its every ſhaft ! | "Theſe they 
term falſe Gods, and rejoice that they © are 
to be famiſhed from off the earth ! ! !..-Chri- 
1 ſtians muſt read this with horror. This is 
i the laſt effort of the Gates of hell againſt the 
religion of Jeſus. But we can laugh at the 
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Son Thy throne, O God, is for ever and 
ever! -wWe know too who has promiſed that 
the Holy Spirit ſhall abide with us. Grieve 
not then the Spirit of God Kiſs the ſon, 
| left he be angry, and ye periſh, when his 
ul. Wrath is kindled a little.” Unitarians will 
1 curſe you in ſo doing. Infatuated mortals ! 
1 In a little even they muſt ſayBleſſed are 
all they that put their truſt in him.“ 
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PART III. 


An Addreſs to real believers in Chrift---On the 
_ Charaeter of our Lord, and the reſpect due 
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i i Dear Brethren, 
il in which perilous times are come. The ſpi- 
. it of Antichriſt, the Scriptures have fore- 
told, has appeared in various forms. In the 
| re ĩ >. = non 


idle attempt---we know who has ſaid to the 
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form of deſpotiſm, he has lon uſurped : au- 
thority over the conſciences of men, ſubſti- 
tuting unmeaning forms and ſuperſtitious 
rites in the room of ſubſtantial godlineſs, 
and terrifying men into an implicit ſubmiſ- 
ſion to his decrees, by all that is dreadful in 
this or the inviſible world. This idol, how- 
ever, which the ſee of Rome has ſo long 
ſupported, begins to totter on the throne. 
5 y ſuperſtition loſes her charms, and 
ious deſpotiſm its horrors, when the 
Light of Truth dawns on the minds of men. 
Yet the throne of iniquity is not vacated. 
Superſtition may be depoſed ; but Scepti- 
ciſm fills her room. She chaſes the Deiſt 
and the Socinian for her prime miniſters— 
her chiefs in the cabinet and the field. Both 
agree to employ a ſophiſtical philoſophy in 
ſupplanting the religion of Jeſus; but they 


_ differ in the mode of carrying their meaſures 


into execution. The Deiſt would take in 
the citadel by aſſault; the Socinian by ſtra- 
tagem : the one would plant a battery ; the 
other would fink a mine: the former avows 
his inimical deſigns; the latter conceals them 
under the maſk of friendſhip. Both have 
the ſame end; but differ with regard to the 
means. 
The conſequences of theſe different Shins | 
of attack may be eaſily foreſeen. The proud 
philoſopher and the 2 of rank, diſdaining 
to 
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to ſubmit to he taught by Jeſus of Nazareth, 
will readily embrace the maxims of the Deiſt, 
which flatter the pride of human nature, ex- 
alting it into an independent divinity. Such 
an open attack on the Scriptures of Truth, 
however, would alarm. the minds and ſhock 


the feelings of men in the middle and lower 


walks of lite, who have received theſe writings 


as divine oracles—the ſource of all their joys 


and hopes for time and eternity, and the 
rulesby which they are to be judged at the laſt 
day. Againſt theſe the Socinian muſt be em- 


ployed—the man, who, as he is poſleſſed of 


all the poiſon, has alſo all the fubtilty of the 
ſerpent. The light of reaſon, the religion 


of nature muſt be held forth as the dard 


of truth; yet Revelation muſt not be diſcar- 
ded. - Her peculiar doctrines, indeed, muſt 
be abandoned, as not according with this 


Imaginary fandard ; but her moral precepts 


mult be retained, not as of divine authority, 
but as agreeable to the dictates of Dame Na- 
tural Reaſon. Under a pretext of zeal for 
the divine Unity, the Son of God, the au- 
thor of Revelation, muſt be degraded into 


A mere man, the ſon of a carpenter, a falli- 


ble man like ourſelves; that his diſciples may 


by degrees loſe their confidence in his pro- 


mics, and veneration for his character. Mo- 
ſex od all the rulers of Iſrael may be juſtly, 


cane ,20>, but it you apply this name to 


Jeſus 
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Jeſus Chriſt the pulpit and preſs will be ſet 
in an uproar—Blaſphemy ! Idolatry ! oh! 


oh! oh !-———The neceſlity of the operations 
of the ſpirit of God muſt be alſo ſet aſide. 
Man is fully able to fave himſelf ; and who 
does not fee that if God works in us to will 


and to do of his good pleaſure, our worthy 


ſelves would be robbed of the honour of 
working out our own falvation. In this 
caſe we mult join the ſong of theſe mean- 
ſpirited Beings in the Revelation, who ſing 
* Worthy is the Lamb, that was ſlain, and 


has redeemed us to God by his blood :?? and 


what man of ſpirit would have the pride of 
his glory ſo ſtained ? Even angels chuſed hell 
with all its horrors, rather than ſubmit to 
ſuch indignity. „ 

By arts like theſe, my brethren, Infidelity 


attempts an eſtabliſhment among us. What 


need have we then, to beware leſt ſatan get 


an advantage of us, as he has ſo many de- 
vices againſt us! It muſt be of the high- 


eſt importance, in particular, to have Juſt 
ideas of the character of our Lord Jeſus 


Chriſt, and of the ſtation he holds in the 


univerſe, as this is the key to the whole book 


of God, the centre of all the lines of divine 


truth, to which all the Prophets and all the 
Apoſtles give witneſs. Of this the enemy 1s 


well aware. Hence to obſcure * the bright- 


neſs of the Father's glory; to draw a cloud 
G 2 over 
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over the ſun of our ſouls, leſt we ſhould be- 
hold © the glory of God ſhining in the face 
of Jeſus Chriſt'—is the grand aim of the 
devil. Permit me, then, to put you in 
mind of a few plain paſſages of ſacred writ, 

which may tend to ſtabliſh your faith in the 
pre-exiſtence and divinity of our Saviour, 
in whom we have believed. - 

His pre-exiſtence is moſt expreſsly aſſert- 
ed in his own words John vi. 38, 41, 62. 
came down from heaven — I am that 
bread which came down from heaven 
What and if ye ſhall ſee the Son of man aſ- 
cend up where he was before? chap. iii. 13. 
No man hath aſcended into heaven, but he 
that came down from heaven, even the Son 
of man, who is,—or as the preſent parti- 
ciple is often uſed for the paſt—who was in 
heaven. xvi. 28, I came forth from the Fa- 
ther, and am come into the world : again I 


leave the world and go to the Father. xvil. 5. 


Now, O Father, glorify me with thine own 
ſelf, with the glory I had with thee before 
the world was.” John Baptiſt was a pro- 


phet, and had his commiſſion from heaven; : 


yet neither he nor any of the other prophets 
ſays- -I came down from heaven. So far 
from this, John makes this the peculiar cha- 


racteriſtic of his Lord He that cometh 


from above, is above all----he that cometh 
from heaven, is above all. John iii. 31. 
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phets and Apoſtles give witneſs: but the a- 
bove are ſo expreſs, ſo unequivocal in their 
evidence, that they leave no rational foun- 
dation for doubt. Even the Jews, the chil- 
dren of the devil, did not miſunderſtand 
them; although they join with their Soci- 
nian brethren in not believing them. Both 


call God a liar----** Becauſe I tell you the 
truth you will not believe me,“ is equally 


true of both. Truth oppoſes their prejudi- 


ces, therefore they muſt oppoſe Truth. 


You may now aſk the Socinians, Suppo- 


ſing our Lord to have meant to fay that he 


was per/onally in heaven before the world 
was, and that he per/onally came down from 
heaven, in what plainer words could he poſ- 
ſibly have expreſſed himſelf? And is it poſ- 
ſible, that any man of plain ſenſe, any who 
has not ſome bad end to ſerve, could under- 


ſtand theſe words in any other ſenſe ? This 


ends the controverſy. If they tell you, 
When Chriſt ſays I came down from heaven, 
he muſt be underſtood metaphorically ; but 
when he * Igo to heaven, I aſcend to 
my Father, he is to be underſtood literally. 
this is to call you an idiot; as no rational 


creature can aſſent to ſuch a commentary. 


T. F. Palmer ſays I came forth from Eng- 
land, and am come into Scotland: again 1 
{1 & 3 RS -\ - 
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Many other Scriptures of the ſame import | 
might be added, as to this truth all the Pro- 
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leave Scotland, and go to England. How 
would he ſtare, if ſome learned commenta- 
tor would argue thus, Mr Palmer never was 
in England ; therefore the firſt clauſe of this 
text mult be explained metaphorically, as it 
only means that he had his miſſion as an 
Unitarian prophet from England : but the 
laſt clauſe mult be taken in a literal ſenſe, as he 
intends perſonally to return to England. 
Why ſhould an Unitarian ſtare at this com- 

ment, when he daily puts the ſame brutiſh 

and nonſenſical interpretation on the words 
of the Moſt High ? 

In his pre- exiſtent ſtate, Paul ſays he was 
* in the form of God;”” and in this form 
John calls him the Logos, the Revealer of 
the inviſible Nature of Deity, in whom alone 
the creature can ſee or know any thing of 
God. This character he did not put off, 
when he aſſumed our nature. He diveſted 
himſelf, indeed, of that viſible glory, which 
belonged to him © as the only begotten of 
the Father; yet even in our fleſh he {till 
was the Logos or Word tabernacling in us; 
and now he is again glorified with that glo- 
ry, which he had before the world Was. 
Now, 

That our Sieur is called God, in the 
above character, is ſo evident as to admit 
of no rational doubt. In Matthew c. i. 23. 
He is called“ * Emmanuel, God with us.” 


John 
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John in the beginning of his goſpel tells us 
The Logos, who afterwards took part of 
our fleſh and blood, was in the beginning 


with God, © and was God.” God and the 


Creator are ſynonimous terms, and in the 
fame paſſage we are told, © By him were 
all things created.“ Paul ſays the ſame, 
Col. i. 16.“ By him were all things crea- 
ted, that are in heaven and that are in earth, 

viſible and inviſible---all things were created 
by him and for him. And he is before all 
things, and by him all things conſiſt.” The 
ſame Apoſtle expreſsly calls him God, Rom. 
ix. 5. Chriſt came, who is over all, God 
bleſſed for ever.” Heb. i. 8. Unto the 
Son he faith, 'Thy throne, O God, 1s for 
ever and ever.“ And in Rev. i. 11. He 
ſays, I am Alpha and Omega, the firſt 
and the laſt,” which in ver. 8. is the charac- 
ter of the Almighty.” ——— What inſolence, 
then, muſt that be, that could ſay, © Shew 
me the text where it is ſaid of Chriſt as it 
is of Moſes, that God had made him a God.“ 
It is no where ſaid, God made him a God: 
but we have ſeen a variety of texts, in which 
the Scriptures expreſsly call him God. 

But the Socinians not only err in deny- 
ing the divinity of Chriſt—their ideas of his 
humanity are no leſs unſcriptural. They 
tell us, that the ſecond man, by whom 


comes. * reſurrection of the dead, is in no 
5 reſpect 
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reſpect materially different from Adam, the 
man by whom death came; but with re- 
ſpect to their natures, there is no material 


diſtinction. Yea, Dr Prieſtly ſays, That 


our Lord was a child of the old Adam, in - 


all reſpects, being begotten by Joſeph, the 
huſband of Mary! And ſo brutiſh are theſe 
mortals, that in a diſcourſe publiſhed at 
Cambridge, (1787) on 1 Cor. xv. 21. the 
author avers that Paul, in ſpeaking of Adam 
and Chriſt, with reſpe& to their natures, 
has mentioned no material diſtinction be- 
tween them, which he certainly would have 
done, had he known any. What this wri- 
ter calls material I know not; but if his bi- 
gotry would have permitted him to read 
t, to the 44, 45, 47th verſes of that 
chapter, he would have found the moſt mar k- 
ed conſtitutional diſtinction.—“ There is 
a natural body, and there 1s a ſpiritual body. 
And ſo it is written, The firit man Adam, 
was made a living ſoul ; the laſt Adam, a 
quickening ſpirit. The firſt man is of the 
earth, earthy ; the ſecond man is the Lord 
from heaven.“ If this be no material di- 
ſtinction, what can be fo called? The fleſh 
and blood he took in the Virgin was ours, 
indeed; but he, who took part of it, was 
the divine Logos, the Lord from heaven, 
the enlivening ſpirit, having life in himſelf, 
even as the Father has life in himſelf. 
e : I proceed 


/ 
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proceed now to ſet before you what the 
ſcripture ſays, with regard to the reſpect, 
to the honour or worſhip due to this cha- 
racter of our Lord Jeſus Chriſt. 

To worſhip one, is to aſcribe to him the 
glory due to his name, or character, and 
that by words expreſiive of veneration for 
his excellencies, or . bodily geſture, or kiſ- 
ſing the hand, bowing, kneeling or falling 
v5 &. We often read in the ſcriptures 
of this worſhip or honour being paid to men, 
eminent in ſtation or virtues; nor 1s there 
any fault found with this practice, while no 
excellence was aſcribed to a man, but what 


is human, and what he really poſſeſſed. But 


if they aſcribed divine perfections to any 
man or to an image, this is reprobated in 
the ſtrongeſt terms, as giving God's glory 
to another, and his praiſe to graven images. 
Thus when Iſrael “ worſhipped the Lord 
and the king,” this is mentioned with ap- 
probation, as they aſcribed to each only what 
was due tp-their character: but when they 
aſcribed. divine perfections to ſtars or graven 
images, they are charged with idolatry and 
blaſphemy. While Herod claimed the ho- 
nours of a king, no harm befell him; but 


when he challenged the honours of a God, 
he provoked the divine vengeance, and was 


eaten of worms, 
To 
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By divine excellencies we mean perſonal 
perfections or attributes, no creature poſlef- 
ſes, or works, no creature can perform. To 
worſhip God, then, is to aſcribe to him, 
confeſs or acknowledge that he is poſlefled 
of ſuch perfections as belong not to the crea- 
ture, or that he has performed ſuch works 
as no creature, man nor angel, can do. 
Creative energy ; wiſdom to lay the whole 
plan of things, and power to uphold and 
and carry all into execution: ſovereignty in 
forming his plan and in diſpoſing every part 
of it at his pleaſure; Love paſſing know- 
ledge, and goodneſs extending to all his 
works; juſtice in diſtributing rewards and 
puniſhments to the whole univerſe; to exiſt 
from eternity to eternity; in ſhort, to exiſt 
as no other exiſts, to act as no creature acts, 
and to ſpeak as no man ſpeaks—theſe are a 
part of that immenſity of perfections which 
characterize divinity.---Theſe are claimed by 
the God of the Scriptures, in the character 
he gives of himſelf, and théſe he requires to 
be aſcribed to him by all his exeitures. 
In ſcripture, we find this worſhip perform- 
ed, iſt. by Invocation, which means, a pray- 
er, an addreſs to a ſuperior being, or cal- 

ling upon him for aſliſtance----** In my dif- 
treſs I called on God—call ye on his name,” 
are expreſſions frequent in David's Pſalms. 
2dly, By thankſgiving OT praiſe, in * 
3 wit 
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with reverence and gratitude, we acknow- 
ledge or confeſs to him his perfections and 
works, celebrating them in ſongs. Theſe 
are called © facrifices of praiſe, calves of the 
lips. 3dly, By beſtowing the gifts he has 
entruſted with us, in the manner, and for 
the purpoſes, he has enjoined, and that for 
his name's fake, © To do good and to com- 
municate, forget not: for with ſuch ſacri- 
fices God is well pleaſed.” Athly, By ma- 
king his deeds known to others, publiſhing 
and declaring all his mighty works, ſpeaking 
of his ſalvation all the day. This is often join- 
ed with praiſe and prayer“ Give thanks 
to God; call on his name, to men his deeds. 
make known-----proclaim all his wondrous: 
works.” Thus preaching is as much a part 
of worſhip as prayer or praiſe. 

It remains now, that we ſhould: enquire, 
whether, by ſcripture precept or example,” 
we are warranted to offer any worſhip of 
this kind to our Lord Jeſus Chrift. | 

In this enquiry, it is neceſſary to keep in 
mind, That divine perfections and works 
lay the foundation for a- claim to divine 
worſhip, and that divine works ſuppoſe di- 
vine perfections. Now our Saviour tells 
us, that he performs all the works of the 
Father My Father worketh hitherto, and 
I Work. For whatſoever things he doth, ' 
theſe alſo doth the Son likewiſe.” John v. 


177 
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17, 19. Are all things of the Father as 
their original, Paul tells us all things are by 
the Son, as the immediate ſource of their 
exiſtence and preſervation. 1 Cor. vill. 6. 
“The Father, of whom are Ml things, and 
we in (or for) him; and one Lord Jeſus 
Chriſt, by whom are all things, and we by 
him.” Thus whatever the Father planned, 
or divine wiſdom deſigned, the Son has ex- 
ecuted by power. By him were all things 
created at ſirſt, and by him all things con- 
ſiſt, as the whole created machine is upheld, 
and carried forward to its deſtined purpoſes 
by and through his agency. Raiſing the 
dead is a repeated exertion of creative ener- 
gy; and this is equally the claim of the Fa- 

ther and the Son. For as the Father rai- 
ſeth the dead, and quickeneth them; even 
ſo the Son quickeneth whom he will,” John 
v. 21,---Thus we find creative energy in all 
its forms exerted by the Son; and all this 
is the reſult of divine perfections of“ life in 
himſelf, as the Father hath life in himſelf.“ 
In him dwells all the fulneſs of the Godhead--- 
all the treaſures of wiſdom and knowlege, and 
that bodily. So that all that 1s juſtly called 
God and worſhipped is in Chrif Jeſus. He 
is in the Father and the Father in him; and 
the Spirit of the Father and of the Son is 
one and the ſame ſpirit, 85 
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Thus all divine perfections are in, and in- 
ſeparably connected with the man Chriſt Je- 
ſus. We are told, indeed, all theſe were 
given him of the Father: and how could 
they be in him bodily otherwiſe. He had 
not our fleſh and blood before his birth of 
the virgin; nor does it appear that the divine 
Logos was fully united to the manhood be- 
fore his reſurrection from the dead, when 
only he became Lord both of the dead and 
of the living, and fills ALL. in ALL. Hence 
it is ealy to ſee, that this fulneſs muſt have. 
been g1ven him, or imparted to him in the 
body of our fleſh, elſe it could not have been 
in him bodily. —Whac 3 ignorance or what in- 
ſolence, then, could ſay, © Elijah, Peter and. 
Paul raiſed the dead, and ſo are Gods too?“ 
They never claimed any ſuch power. Did 
they ever ſay they had life in themſelves, 
and a power to quicken whom they would? 
No: the words they uttered, on theſe occa- 
ſions, were uttered by the divine command, 
and the power that produced the effect was 
not in them—it was the power of God. 
On theſe divine perfections and powers. 
he had in him/eff, our Lord founds his claim 
to divine honours. The Son raiſes the dead, 
has life in himſelf and has all judgment com- 
mitted to him, That all men ſhould ho- 
nour the Son, even as they honour the Fa- 
ther.” John xv, 23. And to caution his 
H diſciples 
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diſciples in all ages againſt Socinian ideas, 
who imagine that they can worſhip the Fa- 
ther abſtractly conſidered, while they wor- 
ſhip not the Son, he adds He that honour- 
eth not the Son, honoureth not the Father.“ 
This law is not only given to men; but Paul 
tells us When he bringeth in his firſt-be- 
gotten into the world, he faith, Let all the 


angels of God worſhip him.” Such is the 


law of worſhip promulgated by heaven to 
angels and to men—a law founded on the 


| higheſt reaſon, as no. creature can ſee or 


know God, but as he is manifeſted in the 


perſon of Jeſus Chriſt. What, then, ſhall 


we think of theſe heaven-daring mortals, 
who attempt to reverſe the edict of heaven ? 
Who, when they ſpeak of the only-begotten 


Son of God, ſay—Let neither men nor an- 


gels worſhip him? 
Such is the law - and correſponding there- 


to is the practice of all the true worſhippers. 


iſt. As to Invocation— calling on the Lord 
Jeſus, or on his name, is the very charac- 
teriſtic of the ſaints. 1 Cor. i. 2. Unto 
the church of God at Corinth with all that 
in every place call upon the name of Feſus Chriſt 
our Lord.“ Again, The fame Lord over 
all, is rich unto all that call upon him. For 


whoſoever ſhall cal upon the name of the Lord, 


{hall be ſaved.” Rom. x. 12, 13. See alſo 
Acts ix. 14, 21.—Such is the general cha- 
|  _racter 
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racter nor are examples wanting. When 
Paul prays for heavenly bleſſings to deſcend 
upon the churches, he connects the Father 
and the Son in his invocation, or addreſs to 
heaven for them. Grace, mercy and peace 
be to you from God the Father and the Lord 
Jeſus Chriſt Rom. i. 7. 1 Cor. i 3. 2 Core 
i. 2. Gal. i. 3. Eph. i. 2. Philip. i. 2, &c. 
Sometimes he invokes the Son only The 
grace of our Lord Jeſus Chriſt be with you 
all:“ at other times the invocation is addreſ- 
ſed to Father, Son and Holy Spirit. © The 
grace of our Lord Jeſus Chriſt, the love of 
the Father, and the communion of the Holy 
Ghoſt be with you all.“ 

The above are examples of invocation 
more indirect; the following are direct or 
immediate addrefles to both Father and Son. 
„Now God himſelf, even our Father, and 
our Lord Jeſus Chriſt direct our way unto 

> 1 Theff. iii. 11. And in the follow- 
hen verſes he directly invocates Jeſus the Lord 
And the Lord make you to increaſe and 
abound in love towards one another TO 
the end he may eſtabliſh your hearts un- 
pblameable in holineſs before God even our 
Father.” Again, Now our Lord Jeſus 
_ Chriſt himſelf, and God even our Father 
comfort your hearts and ſtabliſh you in every 
good word and work.“ 2 Theſſ. ii. 16, 17. 
From theſe inſtances, it is evident, That not 
H 2 a 
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A ſingle bleſſing deſcends from the Father, 
but it at the ſame time comes from the Son ;- 
and therefore our eyes in prayer mult be di- 
rected to both. Nor does this divide our at- 
tention in worſhip at all-—as the Father is in 
the Son, and the Son in the Father ; nor can 
we know or ſee any thing of God but as in 
Chriſt, who alone is“ God with us.” 
The example of the dying Stephen is alſo 
full to our purpoſe. Acts vii. 59, 60. © They 
ſtoned Stephen, calling or invocating and 
{aying—Lord Jeſus, receive my ſpirit. And 
he kneeled down and cried with a loud voice, 
Lord, lay not this fin to their charge.” The 
words upon God in our verſion are ſupple. 
mentary. The Lord Jeſus, then, ] is the ob- 
ject of this invocation ; as alſo in the laſt of 
the holy volume—< Amen; even ſo come, 
Lord Jeſus.” This is callin g on the name 
of the Lord Jeſus—invoking him not as a 
creature, but as him, whoſe' are the ſpirits 
of all fleſh, who can receive our ſpirits. And 
can a mere man do ſo? 
What ſhall we then think of the effrontery 
of that aſſertion in p. 246 of the Chriſtian 
Miſcellany for June, 1792.---Wherever the 
phraſe “ calling on the name of the Lord is 
-uſed, no more is meant by it, but profeſſing 
to believe in Chriſt ” The falſchood of this 
aſſertion is obvious even to a babe in Chriſt. 
OM) is added, indeed, Nothing can be 
more 
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more forced than to ſay, that when Ananias 
ſaid to Saul, Ariſe and be baptized, and 
wath away thy fins, calling upon the name 
of the Lord,“ he intended to direct him to 
offer up prayer to Chriſt. What connection 
has the praying to Chriſt, with Saul's being 
baptized, and waſhing away his fins ?*? J an- 
ſwer, a very ſtrong connection--The blood 
of Jefus Chriſt the Son cleanſes us from all 
ſin; and Chriſt has a power to forgive ſin. 
How, then, could Saul get his ſins waſhed 
away in baptiſm but by this blood; and who 
{ſhould bleſs this ordinance of baptiſm for this 
end, but the Lord, who inſtituted it ? Who 
appointed it, not as Moſes, a ſervant ; but 
as a Son over his own houſe ?”? It was cer- 
tainly as proper for Saul to pray to Chrlſt 
on this occaſion for waſhing from his ſins, 
as it was for Stephen, when dying, to call 
upon him to receive his {pirit. 1 
Theſe blind zealots draw their chief argu 

ment, againſt any religious addreſs to ur 
Saviour, from John xvi. 23. In that day 
ye ſhall aſk me nothing: Verily, verily, I 
ſay to you, Whatſoever ye ſhall aſk the Fa- 
ther in my name, he will give it you.“ 
Here, ſay they, our Lord expreſsly forbids 
prayers to be offered up to him, charging his 
diſciples to pray only to the Father in his 
'name.---As the whole ſtreſs of the Socinian 
argument lies here, permit me, my brethren, 
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to call your particular attention to the fol- 
- Jowing obſervations; _ | 
iſt, When our Lord ſays In that day ye 
all aſk me nothing,” he muſt mean, that 
they had aſked him formerly, during his a- 
bode among them; as thus the future time 
is to be diſtinguiſhed from the paſt. If they 
had never aſked him any thing, it would be 
abſurd or at leaſt idle to ſay, after this ye 
hall aſk me nothing. If, then, ing in this 
text means praying, as the Socinians will have 
it, the conſequence is obvious---our Lord 
permitted the diſciples to pray to him, in 
the days of his fleſh, and ſo encouraged ido- 
latry: or if it was no idolatry to pray to | 
him mn the days of his humiliation, theſe 
Magi muſt ſhew us, How it becomes idola- 
trous to pray to him in glory. 
: 2dly. The verb rendered %, in the ſirſt 
clauſe is very different from the word ſo ren- 
- dered in the laſt clauſe of this verſe. Ercotavo 
generally ſignifies o make an enquiry, and aitcoo 
10 preſent a pelition or requeſt, While he was 
with them, the diſciples enquired at him the 
ſenſe of many parables and dark diſpenfations, 
ſome of which he had been explaining to 
them in this diſcourſe. But now, ſays he, 
I aſcend to heaven, ſo that ye ſhall not have 


1: | me with you to inſtruct you, yet this ſhall 
b be no diſadvantage to you, as I will ſend you 
the ſpirit of truth, who will teach you all 
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things, and among the reſt How to pray. 
This does not lay that they ſhould not pray 
to him. 
3dly. He is here teaching them his media- 
tory character, or that they ſhould aſk the 
Father in his name. In this view they had 
not ſeen him before. In the light they had 
regarded him, or while in his humiliation, 
it would not have become him to have re- 
quired worſhip to be offered to himſelf, al- 
though he never refuſed it when offered. 

4thly, Even in this very diſcourſe he tells 
them, that he had ſpoken to them in para- 
bles or darkly—* Theſe things have I ſpoken 
to you in parables.” ver. 25. Cor1{-:quently 
here he only tells them part of the truth, 
not the whole. Something was leit in the 
dark even on the ſubject of prayer, (for this 
1s the ſubject he 1s ſpeaking on) which would 
not be explained till the ſpirit came. The 
Spirit alone taught them the Divinity of his 
character, in which reſpect alone he is the 
object of divine worſhip. When this inward 
teacher had ſhewen them the divinity of 
their Lord, he ſhewed them alſo the reſpect 
due to him. This is the myſtery which he 
tells them he would reveal after his aſcen- 
ſion, when he would. no more ſpeak to 
them in parables, but plainly. Accordingly, 
we have ſeen in a variety of inſtances, and 
in * not quoted, that after the ſpirit 
425 5 came, 
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more ready to beſtow bleſlings upon you, 


1 
came, the diſciples although they generally 


addreſs the Father, as the ultimate object 


of worſhip, yet they ſometimes addreſſed the 


Son alone, as having all the Godhead in 


him, and at other times, the Father and 
the Son conjunctly. 
5thly, If we explain this clauſe In that 
day ye ſhall ak me nothing,” as forbidding 
us to pray to Chriſt, we muſt, by the ſame 
rule, explain verſes 27, and 29, as telling us 
that Chriſt 2% not pray for us. He who 
ſaid, © In that day ye ſhall aſk me nothing,” 
ſaid at the fame time, © I ſay not to you, 
that I will pray the Father for you;* and 
thus we muſt deny the interceſſion of Chriſt 
alſo. But let us explain verſe 23, as even 
Socinians explain verſes 26, and 27, and all 
is clear. It is allowed, that the meaning 


of theſe two laſt verſes is, I ſay not that I 


will pray the Father for you, as if he was 
not of himſelf diſpoſed to give you what 
you need“ For the Father himſelf loves 
you.” I will, indeed, pray the Father, not 
as if this was neceſlary to diſpoſe him to blefs 
you; but becauſe this is the conſtituted me- 
dium for conveying bleſſings to you. In 
the ſame manner, when he ſays, In that 
day ye ſhall aſk me nothing,“ he means 
Ye will have no need to aſk any thing of 
me, as if I loved you better or would be 


all 
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than the Father; for I tell you, The Fa- 
ther loves you, and whatſoever ye ſhall alk 
the Father in my name, he will give it you.” 
— Thus as he does not reſtrict himſelf from 
praying for us in the one paſſage, neither 


does he prohibit us from praying to him in 


the other. 


6thly, If the Socinian interpretation of 
this paſſage be admitted, we mult deny That 
the Holy Spirit guided the Apoſtles into all 
truth, in the exerciſes of divine worſhip. In 
ſhort, we mult ſay, That Paul lived, and 
Stephen died in an unwarrantable, yea in 
an 1dolatrous practice! 

II. Thantſgiving, expreſſed in pſalms. 1 
and ſpiritual ſongs, conſtitutes another eſſen- 
tial part of divine worſhip. That this is of- 
fered to Chriſt, as well as to the Father, in 
the ſacred volume, i is ſo obvious, that it de- 
mands effrontery indeed to deny it. The 
victories and triumphs of our Lord are ce- 
lebrated in many of David's and other Old 
Teſtament Pſalnis. In the 47th Pſalm, we 
are called to ling praiſes to our king—and 
who is he? © God is gone up with a ſhout ; 
Jehovah with the ſound of the trumpet 55 
and in this triumph all lands are concerned, 


ver. 1. And had all people any concern in 


any exaltation of David? But in that of Je- 
ſus all had. The Apoſtle Paul frequently 
views his Lord imply i in the character of a 


mediator 
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mediator between God and man; in which 
view he offers up thanks to the Father 
through him, and charges us“ By him to 
offer up the ſacrifice of praiſe to God conti- 
nually:“ yet at other times his thankſgivings 
are immediately addreſſed to Jeſus Chriſt. 
Thus in 1 Tim. 1. 12. I thank Jeſus Chriſt 
our Lord, who hath enabled me, for that 
he counted me faithful, &c.** But the moſt 
ſtriking and full exemplification of this fact 
is to be found in the Revelation of John. 
In the beginning of that moſt important of 
all prophecies, John prays for grace and 
peace not from the Father only, and the 
Spirit in his ſeven- fold energy, but alſo from 
Jeſus Chriſt, c. i. 4, 5, To him he ſings a 
hymn of praiſe—* Unto him that loved us, 
and waſhed us from our fins in his own 
blood, &c.** Here Jeſus is addreſſed both 
as the object of prayer and praiſe. In the 
5th chapter we have a moſt ſtriking repre- 
{ſentation of heavenly worſhip. When the 
Lamb appears in the midſt of the throne, 
the redeemed hoſts fall down proſtrate before 
him, and this is the higheſt external ſign of 
worſhip, whereby we are called to glorify 
God in our bodies.” Then in chorus they 
ling a new ſon * Thou art worthy to 
take the book, and to open the ſeals there- 
of: for thou waſt ſlain, and haſt redeemed 
us to God by thy blood, &c.” Inſtantly 


the 


LW 3 
the angels, with a loud voice, ſing their 
part of the anthem “ Worthy is the Lamb, 
that was ſlain, to receive power, and riches, 
and wiſdom, and ſtrength, and honour, and 
glory, and bleſſing.“ Alas! alas! ſays a 
Socinian, Has idolatry got into heavenly 
places alſo! A dreadful affair indeed! Pity 


it is that our pamphlets cannot aſcend there 


—they would ſoon reform religion even in 
heaven, as they have already done in earth, 
and conſign theſe hymns to eternal oblivion. 
Child of Lucifer | Read on, and feel a 


| keener hell within thee. Thy pride would 


rather chuſe annihilation, than to ſing hymns 
to the Lamb. Yet if thy exiſtence be con- 

tinued, thou muſt join in the following part 
of this ſacred ſong : for, ſays John, © every 
creature which is in heaven, and on the 


earth, and under the earth, and ſuch as are 


in the ſea, and all that are in them, heard 


I ſaying, bleſſing, and honour, and glory, 


and praiſe, be unto him that ſitteth upon 
the. throne, and unto the Lamb for ever 
and ever.” 7 
Here we find every perfection, every ho- 
nour, that is aſcribed to the Father, aſcri- 
bed equally to the Son; as alſo in chapter 
7, ver. 10. where the great multitude of the 
redeemed cry with a loud voice, Salvation 


be aſcribed to our God, who ſitteth upon the 
- throne, and unto the Lamb.“ —Theſe in- 
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ſtances indiſputably aſcertain the ſenſe of 
John v. 23. All men ſhould honour the 
Son even as they honour the Father.” If 
power over univerſal Nature, and a right to 
diſpoſe of ail the riches or bleſſings it con- 
tains; if unerring wi/dom and invincible 


ftrength ; if all honour and glory belong to 
the Father, the ſame are aſcribed to the Son. 
Yea, if life itſelf and a power to quicken 


whom he wills, comprehending all eflential 
powers and perfections, be the property of 


the one, it is alſo the claim of the other. 


Equal perfections juſtly claim equal honour. 
Jo tell us, then, that the honour the Son 
claims is eſſentially different from that which 


is the unalienable prerogative of the Supreme 


Being, is to explain away the moſt obvious 
ſenſe of language, and to blaſpheme the 
Hoſts of Worſhippers who dwell in heaven. 

But ſays the Chriſtian Miſcellany, p. 242. 


you do © not advert to the peculiar circum- 


ſtances, under which theſe aſcriptions of 
praiſe were made, viz. in a ſcenical repre- 
ſentation ; nor reflect, that what was tran- 
ſacted in a viſion, where Chri:t was ſuppo- 


ſed to be preſent, can be no precedent for 


chriſtians, his followers, to addreſs prayer or 
praiſe to him, or to Juppoſe hun every 
where preſent to hear them.“ To this I re- 
ply—Is this a repreſentation of a fact or of 
2 lie? Certainly of a fact, otherwiſe the 

Scriptures 
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Scriptures are calculated to miſlead us in 
our moſt important concerns. In a viſion 
John muſt have beheld it, as he could ſee it 
no other way but it was a divine viſion. 
Again, this allows the propriety of addreſ- 
ſing prayer and praiſe to Chriſt when he is 
preſent to hear them. But you ſay that to 
offer prayers or praiſes to Chriſt is as abomi- 
nable and damnable Idolatry as to worſhip 
Baal or any other idol! yet when he is pre- 
ſent it is lawful to worſhip him! Strange 
ideas theſe! 'To worſhip Chriſt in heaven 1s 
lawful and juſt—to worſhip him on earth 
idolatry ! When he appears again, it ſeems 
Socinians themſelves will worſhip him? 
Will become good 'Trinitarians !—Men wri- 
ting in this manner are viſionaries indeed ; 
but they have not © ſeen the viſions of the 
Almighty.” Eo RIS 

It may be added, We are taught to pray 
That the divine Will may be done on earth 
as it is in heaven. But it is admitted that 
in heaven the adoring hoſts worſhip the 
Lamb as well as his Father; conſequently 
this muſt alſo be done on earth by all true 
worſhippers. It is very honeſt in the Soci- 
nians to tell us, That they, like witches in 
ſtory, invert the Lord's prayer, ſaying Let 
not thy will be done in earth, as it is in 
heaven! | 1 | 
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| Beſides, Paul ſays, We ſee Jeſus---Faith 
is the ſubſtance of things unſeen Moſes en- 
dured, as ſceing him who is inviſible, or un- 
ſeen by mortal eyes. What, then, although 
Chriſt be unſeen by the eye of fleſh ; we ſce 
him by. faith, 4 ſubſtantiates the unſeen 
world to us. Thus we ſee Jeſus, and conſe- 
quently, even on the Socinian plan; it is 
lawful to worſhip him. 

But, ſay they, he is not preſent to hear 
you.” How then can he offer up our pray 
ers to, or intercede for us with the Father? 
or how can he judge the ſecrets of all men 
at the laſt day? Why does he ſay to the 
churches in Afia © I know thy works I am 
he Who ſearcheth the reins and hearts; and 
I will give unto every one of you according 
to your works ?* Why ſaid he to his diſci- 
ples © Lo, I am with you always even to the 
end of the world ? While we believe theſe 
words, it is impoflible we can doubt whe- 
ther Chriſt be preſent to hear us or not. 
Yes, my brethren, the Socinians imagine 
he hears them not; and in one reſpect I dare 
ſay this is true: but 5 this is the confidence 
we have in him, that if we aſk any thing 
according to his will be heareth us. And if 
we know he heareth us, whatſoever we aſk, 
we know that we have the petitions which 

we deſired of him.“ John's 1 Ep. v. 14. 15. 


Thus 
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Thus I think it plain, beyond a rational 


diſpute. that prayers and praiſes are to' be 
oiicred up to Chriſt and to the Father by or 
through him. The Son is the immediate 
oLject of attention in worſhip, as through 
him alone our ſervices can aſcend to the Fa- 
ther, who is only glorined in the Son. 

But we are required to offer {till more 
coſtly ſacritices to Jeſus, or for his ſake 
Houſes, lands, wite, children---every worldly 


intereſt, yea life itlelf—Since Socinians will = 
not join Paul in ſaying © I thank Jeſus Chriſt”? 


for benefits received; how will they offer 
| theſe much more expenſive ſacrifices for his 
name's fake ? yet theſe mult be offered at his 
command, elſe he aſſures us we are none of 
his. | 

We ſaw alſo, that declaring the name of 
God, making his deeds known, is a part of 
worſhip equally required of us as prayer and 
praiſe. But this is as ſtrongly enjoined by Je- 
ſus Chriſt, with reſpect to himſelf. Hence to 
preach Chriſt crucified, to preach the goſpel 
of Chriſt, to declare his doings among the 
nations for the obedience of faith, was the 
conſtant employ of his diſciples : and as the 
name of the Father is in him, he that con- 
feſſes the Son, that abideth in the doctrine 
of Chriſt, he hath both the Father and the 
SON,” 
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I ſhall only add on this point, That there 
is one act of chriſtian worſhip, in which 
Chriſt muſt be the object of our principal 
regards. Do this,” ſaid he, in remem- 
brance of me ; for this is my body broken 
for you, and this my blood, ſhed for the 
remiſſion of the fins of many.“ Here all we 
ſee, all we partake of, is Chriſt ; why then 
ſhould it not be done in memory of him? 
Did Moſes ſay—Eat the paſchal lamb in re- 
membrance of me? No: Moſes did not give 
Iſrael his fleſh to eat, nor was his blood ſhed 
for the remiſſion of their fins; and ſo had 
no claim to be remembered in the ſervice of 
the paſſover. But in the Lord's ſupper, the 
atonement, the reconciliation, the putting 
away of fin by the ſacrifice of himſelf, of 
him, who loved us and gave himſelf for 
us, an offering and a facrifice to God of a 
{weet ſmelling ſavour”.---theſe are the chief 
objects of chriſtian attention.---Thus we eat 
and worſhip him, who is the governour 
among the nations. He is our Lord, and 
let us worſhip him, regardleſs of all the cur- 
ſes, of all the thunders of the ſee of Socinus. 
We are upbraided, alſo by theſe zealous 
reformers, for regarding a Trinity in our 
religious ſervices. -I have no intention at 
preſent to enter upon a metaphſiycal diſcuſ- 
lion of this ſubje&,---not becauſe I conſider 
the idea repugnant to ſound philoſophy, but 
becauſe 


becauſe I mean to treat of it at large in ano. 
ther work. A mercy it is, that ſuch a diſ- 
quiſition is not neceſſary to the generality of 
chriſtians; to whom a © Thus faith the Lord? 
is a ſuſlicient foundation for faith. Divine 
faith muſt reſpect the divine teſtimony : and 
he muſt either be an ignorant or biaſſed read- 
er of the ſacred records indeed, if he does 
not find there, that it is impoſſible to offer 
any acceptable worſhip to heaven, without 
reſpecting a trinity. We are initiated-into 
the church of God, and profeſs ſubjection 
to the goſpel, by being baptized © into the 
name of the Father, Son and Holy Spirit ;*? 
and that by the authority of the Lord of all. 
Here is a Trinity undoubtedly, which we 
muſt regard in baptiſm. In all our after- 
addreſſes to the heavenly throne the ſame 
Trinity mult be regarded: for Paul aſſures 
us © Through Cyriſt we have an acceſs by 
one Spirit unto the Father.” Eph. ii. 18. If 
every good and perfect gift comes down 
from the father of lights; Chriſt aſcended 
on high that he might *© give gifts to men,“ 
and “ out of his fulnęſs we all have received, 
even grace for grace.“ The ſame bleſſings 
are communicated by the Holy Spirit. all 
theſe worketh that one and the ſelf ſame 
ſpirit, dividing to every man ſeverally as 

He wills. Hence we are bleſſed in the name 
of the ſame Trinity---Paul prays that * the 
VCC 9 grace 
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e of our Lord Jeſus Chriſt, the love of 
God, and the fellowſhip or communion of 

the Holy Spirit may be with us all.” 
Metaphyſicians, then, may diſpute about 


the abſtract eſſence, conſubſtantiality, per- 


ſonality, identity and diſtinction of theſe 


'Three, till they are loſt in a labyrinth of 


mazy errors. But whatever become of theſe 
intricate ſubtelties, while the above texts are 
found in our bible, chriſtians are at no loſs 
to find That our ſalvation, all that can make 
us happy here and hereafter, is of the Father, 
through the Son and by the Holy Spirit. To 
this 1dea of a Trinity every true chriſtian 
mult fay——— Amen. 


CONCLUSION. 


1 Shall now offer 2 few Reflections on what 
| has been ſaid in the foregoing pages. 


It is impoſſible that the Socinian worſhip 


can be acceptable to God. We know who 
has ſaid © In vain do ye worſhip me, teach- 
ing for doctrine the commandments of men.” 
We know alſo, that the eſtabliſhed law of 
Heaven, with refpe& to: worſhip, is. That 
all men ſhould honour the Son, even as they 
Honour the Father.“ This is the law given 
to men: the ſame too is directed to — 


£A 


A 


[ 97 ] 


Let all the angels of God worſhip him.” 


Accordingly we have found the practice of 


the redeemed from the earth, and ot adoring 


angels exactly conformed to this heavenly 
edict. But this edict the Socinians attempt 


to reverſe, ſaying, Let neither man nor an- 


gel honour the Son as they honour the Fa- 


ther. This is ſurely a commandment of 
men, although iſſued from the Racovian See. 


The conſequence is obvious In vain' do 
the Socinians worſhip the Father; for he 


that honoureth not the Son, honoureth not 


the Father.” 

I remember, about 30 years ago, Lheard : a 
venerable old clergyman * ſay in his fermon— 
Would you know, you wicked folk, how high 
your prayers go ? They never go higher than that 


—pointing with his finger to the crown of 
his head. 


famous printed prayer never will aſcend the 


I dare aver, Even Dr Prieſtly's 


nineteenth part of an inch higher. 
th 
What ſtrange ideas muſt the Socinians en- 


tertain concerning Jeſus Chriſt. They view 
him as a mere man—-not only ſo, but they 
muſt view him as a very bad man. By a 


variety of perſons, and on a variety of occa- 
ſions, was he worſhipped on earth: nor do 
we once read of his rejecting theſe honours. 
He received them. without a ſingle mark of 
| | diſapprobation. 

4 rue late Mr Cleveland of Buchlyvie. 
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diſapprobation. On the contrary, when 
worlhip was offered to Peter, Paul and Bar- 
nabas, they rejected 1t in the moſt pointed 
terms of abhorrence. Nor would an angel 
ſuffer John the Divine to fall down at his 
feet to worſhip him“ See thou do it not; 
for I am thy tcllow-ſervant and of thy bre- 
thren the prophets---Worſhip God.” If our 
Lord, then, was only a mere man, a fellow- . 
ſervant of the Prophets and Apoſtles, how 
far was he their inferior in piety | He coun- 
tenanced idolatry; and therefore, although 
to ſerve the low deſigns of an inſidious party, 
the Socinians ſtill continue to call him © our 
bleſſed Lord,“ it is probable they will ſoon 
throw of the maſk, fo thin that it is not 
worth the wearing, and join openly with 
their brethren the Jews, laying, = Nay; ; but 
he deceiveth the people.” 

Again, If, as Socinians ſay, our Saviour 
was only a prophet or teacher, who does not 
ſee that mankind are more indebted to his 
Apoſtles, in that character, than to him? 
He confined his miniſtrations to Judea; not 
did he commit his Inſtructions to writing, 
for the behoof of other nations and other 
ages. His ſucceſs, too, was very trifling: 
few believed his report, or admitted his cre- 
dentials as of divine authority. But his 
Apoſtles not only preached, but wrote the 
W truths for rene yet unborn 

| - —Purking 
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---Burſting over the narrow confines of Judea, 
they imparted the inſtructions of wiſdom to 
the ſurrounding nations, and called all men 
to behold the ſalvation of God. The ſucceſs 
of their labours, alſo, was very great : mul- 
titudes believed their doctrines, and turned 
from dead idols to ſerve the living God. 
Nor did they ſimply repeat the ** of 
their maſter: to theſe they added many 
truths he had not taught them while on 
earth at all. Now as the Socinians do not 
believe, that Chriſt after he aſcended ſent 
his Spirit to his Apoſtles to teach them or 
lead them into all truth (for what ſpirit has 
a mere man to ſend) they muſt conſider the 
Apoſtles as far ſuperior to their Lord in every 
reſpect. Dr Prieſtly denies the inſpiration 
of the Apoſtles as Writers; conſequently all 
they taught was the effort of natural abilities; 
which exalts their character high indeed. 
But had they taught Socinianiſm, the Dr 
would have allowed them a plenary inſpira- 
tion, and admitted their writings as © deci» 
ſive in religious controverſy.” TT... 
wr III. 3 

What a weak, capricious, abſurd being is 
the Socinian God! Dwelling in the gloomy 
ſolitude of his own eſſence, he governed 
the univerſe alone, without any aſſociate, till 
about 1800 years ago. Then, as if ſuperan- 
nuated, he took a fancy for a jewiſh =, 
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the ſon of a carpenter, whom, after he had 
ſubjected him to ignominy, torments and 
death in the nioit hideous form, for no ra- 
tional purpoſe, he exalted to che heavenly 
throne, and entruited in his hands the reins 
of the univerſe with all the fulneſs thereof. 
Vet ſo ill-qualifed is this Vice-roy for his 
taſk, that as he fits always on his throne, 
and ſo has his perſonal knowledge confined 
to a very narrow limit, he knows neither 
his ſubjects nor their affairs in any diſtant 
province but by report. So far is he from 
ſearching the heart, or trying the reins of 
men, that ke has no perſonal knowledge of 
a ſingle action done on earth for 1700 years 
paſt. Vet he is appointed to Jadge the world 
in righteouſneſs on a future day !----Beſides, 
although Socinus' God has lodged all fulneſs 
in this favourite's hand, yet if any creature 
preſume to aſk a ſingle favour of him, or to 
offer a ſong to his honour, he is inſtantly 
ſentenced to the lake of fire, which burns 
for ever and ever Is this the God and 
the Chriſt of the univerſe ? Is this the reli- 
1 of Rationals? Forbid it heaven! For- 
id it, common ſenſe! 

When Pharach of Egypt chuſed a ſubſti. 
tute in his government, he fixed on a man 
equal to himſelf in every talent of head and 
heart, neceſſary to fill ſo important a ſtation, 
with. honour to himſelf and advantage 0 
* the 
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the ſubject. And 8 entruſted all the 
treaſures of Egypt in his hand, ſo far was he 
from prohibiting his ſubjects from aſking a 

ſupply for their wants from his Vice. roy, 
that when the people aſked any thing of 
himſelf, Pharaoh ſaid to all the Egyptians, 

Go unto Joſeph ; what he ſaith to you, do.“ 
lf Moſes was made a God to Pharaoh, 
Pharaoh, in point of wiſdom and propriety 


of conduct, might be a God to the God of 
Socinus. 


IV. 
Tn what light muſt we view this Sectary ? 
T. F. Palmer tells us, they are brethren of 
the Jews, who are inſidels with reſpect to 
chriſtianity, and of whom our Lord ſays 


Ve are of your father the devil.” The de- 


vil was a liar from the beginning, queſtion- 
ing the language of God, rejecting its molt. 
obvious meaning, and wrelling it into one 
which common ſenſe proclaims could never 
be intended by ſuch language from ſuch a. 
Being: and is not this the great buſineſs of 
Socinians ? They have changed the whole | 
truth of God into a lie.— Again, Dr Prieſtly 
tells us, That he has frequently declared 
himſelf © not to be a believer in the inſpira- 
tion of the Evangelitts and Apoitles as wri- 
ters:“ yea he denies the p/:nary inſpiration 
of our Lord himſelf. What can a Deiſt do 


more? 
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more? Mahomet went not half ſo far. How: 
baſe, then, to call himſelf a Chriſtian ! 

Thus, in the words of a great Writer, 
the Dr < appears before us at this moment, 
a ſtriking and ſolemn evidence himſelf, that 
to deny the divinity of our Saviour, does, 
by the neceflary impulſe of endeavouring to 
vindicate the denial, by the judicial curſe of 
God upon the redoubled impiety, and by a 
precipitate gradation of abſurdity from both, 
draw the mind at Jaſt, to deny the very in- 
ſpiration of all our ſcriptural Writers; to 
deny even the very inſpiration of our grand 
and oral Teacher himſelf, and conſequently _ 
to charge both, with Folly and with Fal/hood 
in their inſtructions; ſo to ſhelter finally 
from reputation, in the blaſphemies of Juda- 
iſm, of Heatheniſm, and of Hell.” N 
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